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Abstract

The aim of this article is to characterize some lingual traits of the dialect spoken by ‘Ise
with regards to some selected socio-cultural aspects. ‘IS¢ is a woman of more than
one hundred years old, living in one of the villages of Testour district in North West
Tunisia, accidently discovered by a Tunisian TV program in 2018. The examination
being conducted here shows before all how ‘I$¢’s idiolect is strongly rooted in her
geo-cultural environment, lingually and socially. Both similarities and differences
between ‘I8e’s idiolect and the General Tunisian as well as some other Tunisian
dialects are also observed. What is more, ‘I$¢’s idiolect, living and intelligible beyond
the boundaries of Tunisia up to present days, has stood thus the communicative test
of time.

Keywords: Tunisian Arabic, General Tunisian, Tunisian Dialect, Northwest Tunisian
dialect, ‘Is¢’s dialect, Idiolect

medium, provided the original author and source are credited.

Copyright © 2022. Jamila Oueslati. This is an open-access article distributed under the terms of the Creative Commons Attribution
@ 0 (CC-BY 4.0, https://creativecommons.org/licenses/by/4.0/), which permits unrestricted use, distribution, and reproduction in any
BY



www.czasopisma.pan.pl P N www.journals.pan.pl
X
\ -

“I8€ IN LIGHT OF HER IDIOLECT 43

1. Introductory Remarks

‘Tse! ig-Glasiyya? (dxadall iic) was discovered during Ramadan in June 2018
by a Tunisian TV program called bila-kinaa (bila qina“ g\& ) [without a mask]. This
program, dealing with various social problems in Tunisia, visited many families in remote
villages forgotten in this country to show how the people are doing during Ramadan
and to give them some help. One of the persons who received such help from this
program was ‘I3e.?

‘I8¢ had a short speech on TV and automatically her image moved viewers.
On the one hand, she was an old woman who, despite her age and the intense heat,
was fasting during Ramadan.* She looked still strong although she was very tiny
and very slim. She was very proud of herself and she spoke as if she was used to
the camera although she was not conscious of the fact that they were recording her. The
journalist (who recorded all the episodes of the program with her) asked at the end of
the recording: Do you know that you are now in TV? She answered with a big smile:
You are joking and playing with me as an old woman.> On the other hand, she was very

! The names ‘Aysa and ‘Isa which are inherited from the Arabic word ‘iSa (the condition of a person in his

life) are very famous in Tunisia especially in the villages and small towns. The name ‘4ysa (< Arabic ‘A’i3a) is
also in use. All these names are derived from the verb ‘@sa (to live).

2 See internet source (10).

S8 a dpadla gL, Auadla p dpui g gL

naya tiansiyya wi-glasiyya... naya glasiyya hurra.

‘Glasiyya’: Family name relative to the name of the Berber tribe Glas (b= (i _e). It is spelled also Zids (u=Y )
and Zlas (0+¥2). This tribe has been Arabized. Its members are numerous and they have always lived in the region
of Kairouan.

3 See internet source (1).

cagLlally Fauld Liall el Loall 35l i) Ladlae A sady Aise 1y (sl Alall Lgdlo)l Gae (8 (g B oalls Hsind b shoal g
SOS i a yaeall g Rl pe sl L Do Y1 3w (s ba Ui an) s OS Ll a5 Junadl) el 8 dald dymaa
nwaslu fi-tastir wi-l-marra hadi fi- umq aryafha. il-hala lila mra musinna basbisa mahlaha ragm qasawit
id-dinya ltha. id-dinya qasya wi-z-zurif s ‘iba hassatan fi-s-Sahar il-fdil w-ragm il-faqr kul wahid yqul gari yisthaq
il-i‘ana qabli. masahid mu’lma wi-s-sabr huwa si‘ar il-kul.
4 See internet source (1).
Solma (g (b Aadat
Al ) el 4LeSs LU JelS (e ) alleibia allebia
G i
sayma fi-sidi rumdan?
saymatu saymatu ramdan kamil lilli nkamlah insalla b-ayyamah.
ma tufturus?
ma nufturus.
5 See internet source (1).
853k b S g ol Sllly
NS i jeai B
fi balik innik inti taw titkallim fi-t-talvza?
raw bas nsarvgik b-kaf.
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poor.® As a result, not only Tunisian society but also the neighboring countries were
touched by the image of ‘IS¢, especially by her way of speaking and her strong mental
condition in comparison with her age.’

Because of the large number of people who were interested to know more about
‘I8¢, the program bila-kinaa returned in the winter of 2019 to ‘IS¢ to record a new
episode with her. The program showed a considerable part of ‘Is¢’s life in the present
and from her past. Her material situation but especially her personality had an effect
on viewers. They liked her and they were interested to know more about her.® From
that time, a series of episodes were recorded with ‘IS¢ and she became a famous
person on social media. The program bila-kinaa is the only source of data used for
this article.® In spite of her very difficult situation'® she never asked for help. Her
wishes were only to repair her dwelling which was very old and almost broke down.!!
Thanks to the help of private people, the house of ‘IS¢ was repaired and now she
is happy there.

Throughout the series ‘I8¢ appears as a healthy, strong woman. She has
a strong character, and, at the same time, she is clever and funny. She looks
sometimes naive, a person with a simple knowledge as she had no schooling.'? For
example, she does not know how much money she has and how to distinguish the

6 See internet source (1).
felile (b g (S0 Ghdaa ) ams (A Aldlal!
JOR A ge Y g de e o5 IS Y5 e 1y
S‘amla fi-sidi rumdan. skiin yusruf ‘lik?
yusrfu ‘liyya wladr. kul Say min ‘and wladi mina duhhan.
7 See internet source (1).
) ) Sale J5 il ey (s s ) 5"
Gy e AT e aslay Ml gl audal ad Lgllae jhiy Y sy 5 U pgandad L e ke agsa YAl oy
Mg
wi-l-yuftur sidi rumdan as tqul ‘lth?
ydabbir rasu. la hstbhum muldhum bas nhéasibhum naya wallahi ya sidi. la l-yuftur matliiba fiyah. kihasbah anu
il-'ali yhasbah. nhar ahur ‘ad ya 'rif rihu.
8 See internet source (2).
M Al e ) s LS ol Ledse e IS Aellal e sle Lty g () s sl Lgsad L8RS 25 LeadIS 8 Aan e i
umma ‘1Sa gamilatun fi kalamiha wa-ra’i ‘atun fi-ahlagiha. ahabbaha at-tinisiyyina wa-yatasa’alii ‘an ahwaliha.
kullu man ‘arifaha aw sahada hiwaraha at-tilifizyint.
9 To have a complete image of ‘Tse I had to see all the episodes of the program and to choose the necessary
material to write a coherent text.
10° See internet source (2).
€5 541 b el Aol 7 a Ly e
Sl ) OIS G S gie Y B4l gaie Y
‘wiSa titfarrag sa'a sa‘a fi-t-talwza?
la ‘andi talwza la ‘andi hatta Say kan rabbi il-'ali.
11 See the series of the program bila-kinaa recorded with ‘Tse.
12" See internet source (3).
Ml g e a3 Y gl W5 led (S padla iy "
ma qritis hlas hatta nhar w-la tabbitha w-la na ritha win titlaffit.
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banknotes.!3 She refuses to go to the sea because she believes that the water can take
her'# and refuses to wear (or use) glasses because she thinks that her eyesight would
worsen.!> Nevertheless, she is able to communicate also with the younger generation
without problems. One of the episodes of the program was in the form of questions
given to ‘I8e. She was able to hear, understand and answer all the questions which were
addressed to her from men and women in different ages and who used different dialects.
But sometimes we can observe that some people (specially the young generation) have
some difficulties to understand some words or expressions used by ‘IS¢ because they are
not anymore in use in General Tunisian or in some particular dialects and some people
are not familiar with them.

Her speech is as pleasant as her character.!¢ She is very proud and it was very difficult
to convince her to change her traditional look, to speak an other language than her own
language or to be even in Tunis,!” the capital of the country and which is the dream of every
Tunisian to be there. Her stories amount to a lecture concerning life, woman status, traditions,
the relationships in the family and in village society,'® in particular her own village'

13" See also internet source (3 and 4).
M pai Le Sl Gy gl Ml shany g (Vs 858 (L Lz sile W) e (il 63 (he S 3855 "
hatta warqa kif min adiyya ma ndris ‘liha illa ma nwarrtha bas yfargihali w-ya tihali. naya na'rif hsabat?
ma na 'rifis. (3).
48 )5 e N ke
@l G Uy adde (5 il
malyiin qaddas min warga?
ma nidris ‘lth w-na na 'rif il-lawraq. (4).
14" See internet source (4).
A e o Al gl e debu delus Canlly 5 Uls Jisled 58 e e dle Jaall e S Glsledll b Guadiaile 5
ML s G Y el i Y
tawwa ma nimsis fi-s-Shawili...kan yhizni il-bhar ‘ad biha biha...tawwa Shawili wa-na nfiz bi-s-sif w-sd'a sa'a
nidda tir. ya wildi gutlik dabbir ‘la rihik la nimsi li-I-bhar la nimsi hatta li-blasa.
15 See internet source (4). )
NS et B L Lo (end ) DL e I S e YY"
la la ma trakkibs liyya mrayat zid na‘'ma btha btha. na nimsi akkaka.
16" See internet source (2).
MMBIAT B dadl )5 LeadS L ALas Ade A"
umma 'iSa gamilatun fi-kalamiha wa-ra’i‘atun fi-ahlagiha.
17" See internet source (4).
18 See internet source (5).
Slgany coad S Al
Jhy o il aple Cilay (S G 3aly o oSaay 5aS Jal S 58580 Aalall ag ) LS dle ) stie e, Ay Lgniany
S oS LeS Alia (iamile | Sl
il-'bad kanit thib b'adha?
thib b'azha barsa...maw msu ‘ad il-kbar illi bthim il-hazza iddifnu. tawwa kiragil kbir w-yuhkum ygi wahid
bas yiski yihlif ‘lih ubbayyik ‘liy ybattil ma yiskis...ma ga 'ditis hnana kima bikri.
19 See internet source (5).
$a sia ol
Iala (3 pall s aaelE il y) 5 ) LA LS A e i U, Y e Y
‘garib hnisa?
la ‘garib la rina hatta Say...is-shana gitlitna is-shana il-quwwa l-rabbi...hani ga‘da w-il-rag hamil.
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and other matters which are transmitted in a special language. We can without doubt

confirm that her stories are rich data concerning the history of Tunisia. Her stories are

the stories of a person in relation to society, its language and its culture. ‘T3¢ is Life
drawn by pictures and words.

Taking into consideration the intransient beauty and the relevance of the message,
the author is of the opinion that the material recorded with ‘T8¢ is rich and deserves
to be seriously studied in terms of theoretical linguistic and cultural qualities. What
is more, listening to the recorded material was rather tedious because of the constant
change of topics, of people and the way they spoke. The creation of a coherent text by
the author required an amount of time to sensibly order the often chaotic transmission.
The choice of the material was not random but illustrated a collection of lingual problems
with regards to cultural questions discussed in Chapers 2, 3, 4 and 5.

The main aim of this article is to discuss some lingual features of ‘ISe’s dialect
taking in consideration the general lingual system of Tunisia. In particular, there will be
a brief examination of selected issues regarding: vocabulary, phonetics, morphology and
phraseology in sight of the linguistic and sociolinguistic/cultural theories. From the first
observations we can say that the lingual system shows some characteristics which are
true for General Tunisian and which are not true for some Tunisian dialects, in particular
the dialects of Tunis, Sfax and the Sahel. We can also say that ‘I8e’s dialect belongs
to the rural group of dialects and not to the urban group. And we can conclude that
‘I8¢’s language is not only deeply rooted in her geographical and cultural environment to
which it belongs but it is also deeply connected to the personality of ‘I§e. Belonging
to a large communicative community, it succeeded in being a part of the lingual situation
in Tunisia in the past and in the present.

In this preliminary approach to the dialect used by ‘I8 the author will mainly focus
on the following two points:

(i) The phenomenon of ‘I$¢ as an image of a lingual and cultural situation in Tunisia.

(i) An analysis of some features of the dialect used by ‘Ise with regards to some cultural
and lingual aspects and in relation with the general characterization of Tunisian
dialect.

Before the analysis proper, for the sake of clarity, the author would like to provide
the following information:

(i) The texts from the program bila-kinaa are available only in oral version. The author
transcribed it into Arabic script and in transliteration as applied to Modern Standard
Arabic, with some adjustments however, in order to approximate phonetic transcription.
As of yet, there is no agreement among Arabists on the transliteration of dialect
texts. These fragments will not be translated here to English since their meanings
are illustrated in the main text but we have to consider these fragments together with
the main text as a coherent text and without reading these fragments the understanding
of the goal of the present article is not complete.

(i1)) The notation of Arabic names (cities, towns, villages, authors, artists) will be given
in Arabic script for administrative purposes, and also in transcription.
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(iii) In notating the Arabic names of authors and artists two methods are applied:
(a) If they use a romanization of their names in publications, then these forms are
used in the present article.
(b) If the names of authors and artists are given in the Arabic script, then their
names are transcribed by the system used in this article.

2. ‘I8¢, Path to Life

‘I8¢, the life, is unforgettable name, known as ommi ‘IS¢ [mother] or haltr ‘IS [aunt]
but very famous in the program as 'Wise [diminutive name from ‘T8e]. ‘IS¢ is an old
Tunisian woman of more than one hundred years old.?’ Some people say that she is
112 years old and others say 104.2! She does not know herself how old she is. To the
question of the journalist ‘gaddas ‘umrik’ [How old are you| her answer was ‘la nidri
'la ‘umri giddis. barra qayyid inta’, ‘ma ndris. ‘umri naya mqaydatah.’*? [1 do not know
how old I am. Do you think I wrote my age somewhere? You can write whatever you
like.] But ‘IS¢ has an identity card and based also on the information gathered from
her family, in the year 2020, ‘IS¢ is 113 years old.

‘ISe is living in a mountainous village?3 in Ouled Slama (Wle:d sle:me 4 3Y )
in the district of Testour (Testu:r J5) in the Beja Governorate (Be:ge 4ab) in the North
West of Tunisia.2* Despite her advanced age, ‘Tse can hear, speak and see normally. She
is able to walk and to carry out daily tasks without help.?

20 See internet source (2). ) )
M e 5 Ak e ST b jas daui 55 pene Aie 11
umma ‘iSa mu'‘ammira tanisiyya ‘umruha aktar min mi’atin wa-itna ‘asara sana.
21" See internet source (1). o } .
Ssda LSS b (IS 104 jee 56 Aa"
."A_Jk‘. uig).\iu Q< e A_w\lc u."l\:i)A.'iLA
ham qalili ‘umrik 104. kifas ha I-hkaya hadi?
mandris ‘lih. ‘umri akkaka ma ndris ‘lth.
22 See internet source (1 and 5).
M) A8 (I8 (g pee s GOy
la nidri ‘la ‘umri giddis. barra qayyid inta. (1). ¥
("H 5 “Lﬁ'"
St jee i
1M ae (5L (5 pee i paila”
qaddas ‘umrik?
ma ndris. ‘umri naya mqaydatah! (5).
23 See internet source (1).
Mand Qi) Liian I daadl”
o o Mo se 1 Alie 5 padla i
ig-gbal illi bi-gnabna is ismu?
gbal glas bii'isa hnag miiru.
24 See internet source (2). ) )
Maly | i Agaaine (pe Aedlus Y 5l alee il i i
taqtunu arydfa ‘imadata wlad slama min mu ‘tamdiyyat tastir baga.
25 See internet source (2).
Mg Sin 055k Unn o)l S Ly S o5l
imra’atun rugma kibari sinniha mazalat taqiimu liwahdiha bi-su’iini manziliha.
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‘Tse ig-Glasiyya?® was born in Kairouan (il-Qirwe:n &)sodll). Her family
is from Kairouan but they were nomads. They arrived in the countryside of Testour
and settled there for a relatively long time. Her father gave her to a man from this
region and from that time ‘IS¢ had to stay in the village where she was married until
the present day.?’ Although times have changed, as a traditional Tunisian woman ‘IS¢
still wears her malya (%)?8 that she used to from is-sogra (s_a<ll (%) [childhood]?
tying it with an old hlala (%) 30 covering her head with her colorful mharim (p_tss)3!
in which she made a sorra (3_=)2 to hide small flisar (<\Ldd)33 and her naffa®*

26 See internet source (10).

M8 a dada (U, Apadla g a5 gL
naya tunsiyva wi-glasiyya... naya glasiyya hurra.

27" See internet source (8).

g O Al oo aat!
Sl e QgSall S Jlae 5 el july a5 Sed pilae o Pl s
git mi-l-qirwan lihna?

i. git lihniy wi-bbay m ‘asir lihniy wi-g‘ad yasir lihniy wi- tani. ktib il-maktiib ‘tant bi-s-sif.

2 “malya’ or ‘hram’ is a traditional Tunisian dress that is shared by women in several regions of Tunisia, despite
its different colors. Malya is a multi-colored quilt worn by women and is known especially in the northwest, center
and southern regions, particularly in the countryside. The colors differ from one region to another, so Mahdia and
Djerba are known for their magical black cloak, with a golden yearbook that added to them a magical luster. The
red color is used in the Malya often for weddings, events and religious days. This traditional dress is only used
for the countryside because the women of the city have another dress like ‘fiita wi-bliisa’ and ‘taryin’ that they
wear during occasions and weddings.

29 See internet source (10).

Chlal) 3 ol (5 il ("
MU A Al a8 el 5U Grie pal A Je e lie e e 5 pall (0
mi-s-sugra tilbsi fi-I-malya?

mi-s-sugra milli mazzilt ‘nag...milli mizzilt nus ‘nayyig naya nilbis fi-nus malya fi-darna.

30 “hlgla’: famous in Tunisia as ‘klala’ or ‘hlal’. In Morrocan Darja is called ‘bazima’, ‘hlala’ and ‘katfiyya’.
But between the Souss tribes in the South of Morroco the ‘hlala’ is called ‘tarazwit’ or ‘tazarzit’ and between the
Riff tribes the ‘hlala’ is called ‘tisighnast’ as it is called among most speakers of Amazigh languages. In Algeria
between the Kebylie it is known by the name ‘afzim’ or ‘abzim’. The ‘hlala’is a fibula or brooch with symbolic
significance for the Amazigh heritage. Its use is widespread among numerous North African tribes. Its exact form
varies from tribe to tribe, but consists essentially of a triangle under the ring or semicircle.

3U “mharim’, the singular ‘mharma’ (< Arabic mahruma (handkerchief)). It is also called ‘fizlar’, plural ‘firlarat’.
The mharma or fiilar is a scarf worn by women in Tunisia, and it carries flowers in bright colors. Also, the Tunisian
mharma has symbolism during celebrations of marriage, succes, or the return of a relative from al-Hajj as it is
attached to the entrance of the house or above it as an indication of joy.

32 “sorra’ (< Arabic sorra): a bundle. The rural woman used to tie a bundle in her headscarf to put some small
money or something that she was afraid of losing.

3 “flisat’/‘flaysar’: a small amount of money. The old women usually kept the small money they had with
them. They would hide it in their clothes.

34 “naffa’: a kind of tobacco famous in Tunisia and other Arabic countries, especially among poor people. ‘naffa’
is known in some countries by other names as ‘Samma’ in Algeria and ‘kala’ in Morroco. It is part of the Arab
collection of mood altering substances. It is an anesthetic from the tobacco family. It is made from tobacco leaf
mixed with the ash of the desert ‘ramtha’ herb. It is often consumed by the miserable, elderly and young men.



www.czasopisma.pan.pl w www.journals.pan.pl
AN _—

“I8€ IN LIGHT OF HER IDIOLECT 49

(445) 35 On her face there are beautiful wsam (p=43)36 that have accompanied her for

Among the users, especially in rural areas, even the women consume it without embarrassment. It may be strange
that the conservative rural women (especially the elderly), consume it without embarrassment. It was initially used
as a pain reliever for molars, and later turned into addiction. The way to use it begins with preparing a small
circular piece of black flower, then a piece is placed between the jaw and lips, between ten minutes and half an
hour, before spitting, and sometimes for a longer period.

35 See internet Source (3 and 9).

STy gl Glaall (5 i Al (5 s
Al s Al il Ak el
an Y
fan ide
sl Adl Adall | ASS) ala i (g ja (e il
nisri in-naffa nisri id-dubhan it-tay w-akkahu.

ya ‘wisa snuwwa id-dubhan? titkayyif yahi?

la. innif.

wa'las tnif?

innif. min sugri innif...ha hiya il-hukka...il- Sa in-naffa wi-t-tay. (3).

coia s M el Ll A4l 5 Walasid oy g olasii ol Y A5 Loty JSH Ll it Aigin) IS (51 L3l
aal) dlale &5
(sl Lgiale
94 ale (e e 3138
i b lo
Adll 8 Catig jmaa dlila
Sullee (5 dail) dlyie Gy GUS dllal
A8 Al el a5 allay
adika ray ki-l-lum lahnina w-nansa id-dinya il-kul nansaha wi-n-naffa la. ubbay nansah w-yumma nansaha
wi-n-naffa ma nansahis. adika ir-rith mta"'i.

skiin “almik in-naffa?

‘allimtha li-r-rithi.

qiddas ‘andik min ‘am tniffi?

milli fi-bitna.

tufla sgira wi-tnif fi-n-naffa.

i. naffitha fi-bitna.

w-raglik kifag bik ‘andik in-naffa as ‘mallik?

battilt w-wallit ilha bi-d-durga. (9).

36 “ysam’ (tattoos): In Tunisia, tattoos appeared with the Berbers, the indigenous people of the country, as it
is considered a long-standing and deeply rooted heritage in Berber culture and part of its identity. It is called in the
Amazigh languge ‘fikaz’, and it was mainly associated with women and to lesser degree by men. The majority
of Berbers women have tattoos. A tatoo is considered one of the most important means of decorating a woman
during her life, as she is tattooed at adulthood to announce through forms, symbols, and drawings that she has
entered adulthood. She puts tattoos in different areas of her body, such as the face, arm, hand, chest, breasts, legs,
and sensitive areas of her body. The men, only put some tattoos on the hands, arms, and legs. One of the most
famous drawings known between Berbers is a plus sign (+), which is drawn on the cheek and arms, the letter T
from the Berbers letters, which is an abbreviation of the word ‘tamtout’, which means a beautiful female. Among
the most widely used symbols are bee, snail, snake, wheat ears, sun, scorpion, stars, olive branch, and other
symbols bearing many meanings, some of which symbolize the location of each Berber tribe. The Amazighs also
practiced tattoos for medical purposes, as they believed that it cured diseases and required fertility for a barren
person, protected people from envy of the evil eye, and epidemics.
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many years,3” walking with her zollat (1Y 3)*® or sitting, warming in front of the kaniin
(05%),% cooking her #ay (%)* and drinking it from the small kds frabilsi (b sk iS).,
With this picture, ‘IS¢ suddenly appeared on TV moving between places and people
while telling her story.

At a young age she was forced into marriage by her father.*! ‘ISe did not want
to be married because ‘kunt sgira,’** [I was very young] like she said, and she does not
even know how old she was at that time* but ‘bikri adaka obbay illi ‘tani bi-s-sif.”**
[in that time it was my father who gave me by force to a man] She got married although
her mother and brother were against this marriage. They were forbidden to say no: ‘yomma

37 See internet source (7).
G Al s D Sy Jand 35 Sl Y A i (03 (8 (el Gl e (KL Sadde, alds (lanile AT Y YT
Mg Ss i (S Ll e Tl (ga i
la la uhhay ma nnahhis wsami. 'lth? ma klibtis mazilt b-"aqli. wsami fi haddr nimsi nnahhih. la sbini?...sniyyva
na'‘mil bih? adaka yzayyin il-wigh. bas titfriz mi-l-mra mi-r-ragil...adakum nas bikri.

38 <zollar: walking stick, cane. There is another word used in all Tunisia ('s@ L=c) but the word zollar is used
only between the natives of the villages, especially the older generation.

39 “kaniin’: hearth oven, traditionally in Tunisia made from clay. Used for burning wood or coals. It was used
for heating and cooking. It was not just a way of heating, it was much more than that, it was a heritage and a way
of life that only those who lived that experience and sat with their family around the ‘kaniin’ knew. The most
prominent advantage of the ‘kaniin’ was the gathering of the whole family around it. So whenever someone moved
away from the ‘kaniin’ he would feel cold even if was in the same room, so he was forced to sit close to it and
in the absence of the TV the family would exchange talks, jokes, and gossip about evry thing.

40 “4gy’: (< Arabic $ay). In Tunisia, in general is pronounced ‘t@y’. This may be a direct Arabization
of the pronunciation of its suppliers in the world and in Tunisia also, whether from French “thé” or the English
“thea”. In some interior Tunisian regions it is pronounced ‘it-tahi’ and ‘is-Sahi’. The effect of the popular use among
the people of Tripoli and Libyan immigrants spread throughout the Tunisian country. The spread of tea consumption
in Tunisia began in the early twenties through Libyan immigrants. That was in the beginning of 1911, that is,
during the Italian invasion of Libya and the mass migration and immigrants who were distributed in various
regions of the country. Maybe this explains why the Tunisians, to this day, call the small cup used to drink tea
‘kas trabilst’ (Traboulsi cup). Tunisians, especially in the countryside, have a great fondness for consuming the
tea. They start and end their day with it and they see it as a necessary tonic for work. So the ‘barrad’ (teapot),
the ‘kaniin’ (hearth) and the ‘kisan’ (glasses for tea) are among others the tools for work.

4l See internet source (5).
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bikri adaka obbay illi tani bi-s-sif.

kifas hditi ragil bi-s-sif?

i. wallahi ‘tant bi-s-sif. yomma klit triha w-hiija kla trtha w-galhum intum obbayyati tuhkmu fiyya. ‘tant bi-s-sif.

42 See internet source (5 and 12).

43 See internet source (12).
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4 See internet source (5).
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klit triha’ [my mother was beaten] and ‘hitya kla tritha’ [my brother was beaten| by the
father because they wanted to help and save the daughter shouting ‘infom obbayyati
tohkmii fiyya.’® [are you my parents to say to me what I have to do?]

The man was Sayib [old], significantly older than she was and ‘mdahu ziiz nsawin
il-guddim.’*® [he had been married twice before] He sent his first wife back to her family
because she could not have children. The second one died and she left a young boy and
‘IS¢ considered him and still considers him as her first son.*’ Her husband was planning
also to be married to a fourth woman but ‘k/itlu rasu.”*® [he died] Of course, ‘I3¢ could
not stop his plan and could not have an opinion about this subject: ‘nakul iz-zollat,’*°
[T will be strongly beaten if I will try].

‘I8¢ was married in a traditional way.>* It was a marriage with tabbal (Juk)5!
and gna (Ye)32 accompanied with the sound of mgarin ((n)\%).33 But iz-zdag

4 See internet source (5).
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kifas hditi ragil bi-s-sif?
i. wallahi ‘tant bi-s-sif. yomma klit triha w-hiija kla trtha w-galhom intom obbayyati tohkmu fiyya. ‘tant bi-s-sif.
46 See internet source (12).
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maw $ayib huwa mahi ziz nsawin I-guddim...na it-talta.
47 See internet source (3 and 5).
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4 See internet source (3).
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49 See internet source (5). )
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w-la na nuhkum...nakul iz-zollat.

50 See internet source (5).
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irs bi-t-tabbal wi-nsawin tganni...wi-mgarin tlattih.

SU “tabbal’ (< Arabic tabbal): drummer. Derived from the name of the instrument in Arabic ‘tabl’, in Tunisian
it is called ‘thal’ or ‘tabla’. Tabla is a Tunisian folk music instrument that consists of a circular wooden frame
that pulls a piece of skin on either side of it with a rope or leather tendon. The fabla is carried by a leather band.
To hit the tabla, a wooden stick with a spherical head is held by the right hand and with the left hand holds
a thin stick without a head. In the countryside, the drummer had to be present at all happy occasions, especially
at weddings.

52 “gn@ (< Arabic gina’): singing. In Tunisia this term is also used to denote the folk songs but also to denote
a genre of tunisian folk songs called ‘gna’ or ‘gna bi-t-twil’.

53 “mgarin’, singular ‘magriin’. It is called also in Tunisia ‘mukhla’ (plural ‘mkahil’): hunting gun. The tradition
of shooting on wedding occasions is a long standing Arab tradition. Most Arab societies, from the Far East to the Far
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(B3125Y)>* [the marriage contract] took place many years later,’® after she gave birth to
all her children.’® The government organized an action to officially register married
people.’” In the case of ‘IS¢ and other families it happened in the house of obbayyik
'liy>8 [our father ‘Liy].>® Her husband registered her as someone who has no one in the
family, no brother, no uncle.®

West, share this tradition. In Tunisia, especially in rural areas, a number of horseman who attend weddings still
fire some gunshots with the traditional hunting rifle called ‘al-magrin’ or ‘al-mukhla’. The ‘magrin’ is filled with
a kind of gunpowder called ‘kusks” and lanched high into space under the ‘zgarid’ (ululation) of the women,
making sure to avoid hurting and attending the ‘mahfal’ (the people gathered in the marriage).

34 “izzddg’ (< Arabic: as-sadaq): a dowry. In Tunisia is used more in the meaning of the marriage contract
which is in Arabic ‘aqdu az-zawag (z's3V 3c) and for the word ‘dowry’ the word mahr (ue=) is used more.

55 See internet source (5).
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56 See internet source (12).
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57 See internet source (5).
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hamla mi-d-dawla?
i. hamla mi-d-dawla mala sniyya.
58 “obbayyik’ (< Arabic ab): Father. In the countryside the people used to do not call the old people by their
name but by calling them ‘obbay’ (father), “‘am’, ‘hal’ (uncle), ‘om’ (mother), ‘ ‘amma’, ‘hala’ (tante).
59 See internet source (5 and 12).
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00 See internet source (5).
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From what she has said it seems that ‘IS¢ did not love her husband and does not have
good memories of living with himé! because he was very difficult and ‘darbu har, >
[he was strongly beating her] and he did not pay a lot of attention to the family. He
did not care to get a copy of the zdag. The zdag is registered in the office of Testour
but till now ‘T8¢ does not have a copy.®® The husband did not think anyone would want
to have it.** He did not even care about registering his children in the office although
it was possible in that time in Tunisia to do so: ‘hallahom il-kol blas taqyid.’®> This
situation among others did not enable the children to attend school.%¢ The children registred
themselves and got their birth certificate when they became older.

61 See internet source (12).
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62 See internet source (5).
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0 See internet source (12).
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64 See internet source (5 and 12).
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65 See internet source (5).
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66 See internet source (12).
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She gave birth to seven children and she gave them typically Tunisian traditional
names: five sons (In-Nasir _alill Mhammid 2ess, ‘Izdin ¢l e, Mungi ->is and one
she did not name) and two daughters (‘Riisiyya 4 se, and Fatma k) Three of
them died (Mungi, the boy that she did not name and Fatma). She considers ‘Liy (),
as her son although she is not his biological mother.%” Like all the women of bikri [in the
past], she gave birth to all of her children at home and never went to the doctor.%®

‘I8¢ does not know how old her children are. She remembers only that she was giving birth
to her children in the time of president Bourguiba (4x#_ 52).9° Her husband died and he left
her with five sons and one daughter.”’ She does not know how old they were when her
husband died but she remembers that they were very young and that her son Mungi, who died
after the death of her husband, was a baby ‘yarda’ fi-I-bazziil’ [breast feeding] at that time.”!

67 See internet source (3 and 5).
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She also does not know how old she was when her husband died, but she was
young.”?

Today, ‘I8¢ is a grandmother and grand grandmother.”> She loves her family
and she knows all of them. All of her children are living in the same village near ‘ISe.
They are also very poor but they take care of her as best as they can.”* Her relation
with her family is very strong.”> Her daughter ‘Risiyya who is almost 60 years old did
not get married and is living with her.

ot e pgal sl 1 salls iy pee (0 ST S e
§ 0 i Laa Sl @bl 5 alins
R R TR 1533 ¢ agd S
8 jae IS plall e ) iy aal s il s 5l (g 5l
e ST sualilly G o5 oS 3 dema s cpall Je e (g
S yae oD (EI 0 0 e ) 5 ol e Adipiely
Moday (A5 A g oMA oaie e e (50l e (e haale Lgle (i yaile llE U
maw bqu akkaka blas ‘umriyyat. tal‘u lirwahhum ‘umriyyathum.
ma ‘naha wlidatik hallahumlik sgayrin?
kabbarthom. taw hdu nsawin winhum baladhum.
bi-§-Sway bi-§-§way asgir wahid wagqt illi mat il-hag gaddas ‘umru?
nidri ‘lth. ‘izdin wi-mhammid adithum hiima it-talin wi-in-nasir akbir minhum.
ya ‘aysusa ‘izdin wagqt illi mat bih gaddas hallah ‘umru?
na gudlik ma nidris ‘liha. ma hums mqaydin. maw yal'ib nidri ‘lih. sgayyir. mungt hallah yarza'. adaka twaffa
ba‘du. (5).
72 See internet source (5).
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3. ‘I8¢ in her Village Socio-Lingual Environment’¢

‘I3 spent all her life in the village where she is living till now and she does not
want to move to another place.”’ She came as a very young girl to this village. Despite
the difficulties she had with her husband she was well accepted in the ‘ars (J5e) [big
family/tribe]. They supported her and she felt safe with them. They played many roles
in her life as the ones who protected her from her husband,’® the ones who treated
her as one of them even after the death of her husband,”® the ones who helped her

76 See among others the internet source (4).
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to feed her children,® the ones who accepted that her sons will be married with their
daughters.®!

Since she got married, ‘IS¢ had to work very hard and took care of her family. She
worked inside and outside the home. She cleaned, cooked and played with her children,
at the same time as she was doing hard work like nhattib (<=3) [getting wood] and
namla () [getting water] from difficult mountainous places. She played the role of
woman and man and the role of the mother and the father.? For her children she was
ready to do the toughest daily obligations and work in everything also in agriculture,
like working in the harvest of pines.®

80 See internet source (5).
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81 See internet source (5).
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Being haggala (Wsa) [widow] after the death of her husband,®* she completely
cut herself off from any idea of re-marriage® and decided to devote her life to raising
wladha (w=2Y ) [her children].8¢ With her strong character she could save her snata (ASLs)
[children] and with the help of God, like she said, she managed to raise her children and
protect them, helped them get married and start their own families. She is very satisfied
and proud of what she accomplished on her own.8” Now, in her age, ‘IS¢ is not able

84 See internet source (5).
Srlall Cile 05 A ptie L o jee (IS
Sk Al deall Gy gt wglBAL g gl S g agle Caadd G gaie | adle (i pxi "
qaddas ‘umrik ya ‘aysisa waqt mat il-hag?
ma ndris ‘lih... ‘andi giddas. hdimt ‘lihum w-kabbarthum wi-hditilhim nsawin. il-hamdulla ya rabbi.
85 See internet source (5).
£ AT dal Giidale G5
AT dal) MU a5 b alud (B3e (aaile Y
falen (S siladle
LAl A Giagt Lo dael 3850 08 L S5 e o8l (3 oall b Glutsade 2 Ugd LISl sle Gy 58465 i sedadla ola
MUl (358 Ley e a 5S35 LIILLG Uil Aala Y g Lgpdany 5l siile oS
‘las ma hditis ragil ahar?
la. ma nhibbis. 'las nsallim fi-wladi w-nimsi nahid ragil ahir.
ma hatbikis gimla?
hi’h. ma hatbunis wi-Skiin ymis maw yakulha. lahna wahid ma ymisnis fi-I-‘ars abadan. gallik gir tkabbir lina
is-Snata barka. a'ti ma thiggis timsi I-hitha kim ma ngilu ya ‘ttha welle haga. tlimminna Snatana wi-tkabbarhum
mziyyitha fig rasna.
86 See internet source (5).
e o Jliaa pele Caend 0
oy yigadaniy padhi aadl Go L B850 sruig 0 sad i g Ayl gl (B NS SN Chendaads ald o ) e (i paile
R R TREBUTRE
e Joxd il Aanall (pusld
(sl g JS 68
By s sy B e S
i phely dia s agihe
ek dlhaalls oa g )l agi S a gl agiie
Snuwwa hdimt ‘lihim sgarik ‘aysiasa?
ma tidris ‘liyya. illi ygt guddami nihdim...hdimt il-kart...il-kart illi fi-s-snibraya wi-nfarg ‘iwh wi-nbi ‘ih zgugi. ..
mi-g-gbal T...nunfdi wi-nhuttah wi-nrawwah bth wi-ndarrth wi-nsawmah wi-nbt'ah.
flizs il-hidma snuwwa ta 'mil btha?
nwakkil biha Snatiyya.
Snuwwa Snatik?
vaklu btha is-Snata maqrina diwwida.
‘ayyasthum wahdik ya ‘aysisa?
‘ayyasthum lirrithi. Kabbarthum lirritht wi-I-hamdilla ya rabbi.
87 See internet source (3 and 5).
Mg aal s IS r Rt Aay )l 5l (B g e () Laa DA dll 5 0 gl 1538 ol 5 a5 5 (oY 5 e Allaa L
na haggala ‘la wiladi w-kabbarthum w-ham hdii nsawin walla hallahumli it-talt fihim yarda " fi-lI-bazziil larb‘a
hamsa bi-"liy. kul wahid w-bitu. (3).



www.czasopisma.pan.pl P N www.journals.pan.pl
X
\ -

IS€ IN LIGHT OF HER IDIOLECT 59

to do as much as she did in the past. She takes care only of her tea%® but her daughter
cooks for her mother and she helps her also in some other daily activities. Also, her sons
and their families do not forget their mother.

‘I8¢ had never been outside of her village before the program. Her behaviour
and her language strongly express this status. The words used by her are related especially
to the nature of her village and the way of life. From these words there are words
concerning daily activities, food and clothes. She was never in Testour city. She never
went to the siig (B3s~) [popular market].8 She never was to the tbib (<) [doctor] or
in the hospital and she never tried the iz-zrarig (3J),JY) [injections].”® She does not
watch TV because she does not even have a television. She has nothing, only Rabbi
il-‘alt (A =) [My God Almighty].%!

She deeply loves her village, her malya, her wsam, her naffa, her tay and her zollat.
She does not want to change anything which has been a part of her for many years. She
is asking: Why should I have to change my malya and this is the only dress I know all
my life since [ was small girl. She believes that Rabbi [God] created her in this way and

Jash s o agbonli Ul e dianty o sl aga i 5 pglS s ab 55 0l o el
el Ja culie (il cilee AS
ey GRS L el e B 5 55 el 35S cami e el il aaSle Gl JSU pedi s Ty A Ol Guile
nug ‘id ‘la Snatiyva nkabbarhum nwakkalhum wi-nSarrabhum. nsawin yithadti ‘liyva ana nilbsilhum sirwal twil.
kifas ‘malt bas ‘ayyast sgarik?
‘aysin ‘aysin fi -wast ‘arshom il-kul labas ‘lahum...I-bit obbayyik ‘liy ngib Skarit il-gamh wi-nrawwah...gallik
gir tlammid lina $natana bark. (5).
88 See internet source (7).
T dlny iy (s el 20 Y € lais calani e ile enid Yla s i3y ladi g (sl Culai
ntayyib it-tay w-nuftur wa-daka hu. mala sna‘'mil? mas nimsi nhattib w-namli? la. il-barrad guddami ntayyib
it-tay w-nuftur wa-daka hu.
89 See internet source (4 and 12).
Mgiad Wy (8 puila s adka (8 gaall U (3 paila”
ma na'rifS na is-sig hlas w-ma nissawwigs welle nimsi. (4).
SN 5 (gl B small (A ilidai L
ma ntubbas hlas is-sig...yaqduli wladi. (12).
% See internet source (4, 6 and 7).
Y g Y
1a n'addi fi-tbib la nimsi. (4).
Moadla (iled yaile (3100 LAY 5 saxdY il A LG adla Gianile dll deal) Y
labas il-hamdulla ma n'addis hias naya...dimit il-waqt la n'addi w-la say iz-zrarig ma na ‘rafhas hlas. (6).
Mg yaile Conall s JSI (o0Y 5 L (aDA (namile (sl 4"
va wildt ma n'addis hlas...gibt wladr il-kul hada it-tbtb ma na ‘rfusi. (7).
91 See internet sourse (2).
o156 8 Ae L Aol i Ay e
S ) OS5 s gaie W B HE gaie Y, 35 Mgidae dle YT
‘Wise titfarrig sa'‘a sa‘a fi-t-talfza?
la ‘ad ‘tithali it-talwza...la ‘andi tawza la ‘andi hatta Say kan rabbi il-‘ali.
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today she has only this dress and she has to dress this way.”? She considers the idea of
removing the wsam [tattoos] from her face as klab (<) [rabies], gniin (Osi>) [mad]
and she will never agree to this shameful idea as long as she has not lost her mind.
The wsam has a lot of connotations both aesthetic and social. It was the native way of
nas bikri (sJoS o) [people in the past] to make the difference between il-mra (1)
[woman] and ir-ragil (Ja))V) [man].%? For her the tdy and the naffa are il-iSe ()
[the life]. They are the cause of breathing and good mood.** They are more important
than bread and without naffa there is no life. In some regions in Tunis old woman also
smoke naffa which is unusual in a traditional society. ‘IS¢ used to smoke naffa for a long
time, before getting married. She had to hide this from her family and later from her
husband. With the time she became addicted to it to the point that she considers it as lom
lahnina (45 A1) [a loving mother] like she said and she is able to forget all the life,
even her father and mother but never will forget the naffa. Her children had to tolerate
this unusual tradition and they buy the naffa for ‘IS¢ the same way they buy it-tgy and
food for her. The naffa is ir-rih (z V) [the soul] for her.®> With her zollat she feels
more sure of her steps. It was very difficult to convince her to make any changes or to
leave her village which she loves. She does not see any other place to live and die, only

92 See internet source (10).
Alall Laa "
g e Ui
AL 8 i A ) s DS
na dima il-malya.
wis ta'mli biha?
hakkaka hlagni rabbi fi-I-malya nabqa fi-l-malya.
9 See internet source (7).
Ol s sl I S Jand 35 8t Y A e (533 (B gals i il e (S e by Glaaile AT Y YN
Mg Sa b wSIAT ol e |l e 5
la la uhhay ma nnahhis wsami. [th? ma klibtis mazilt b-"aqli. wsami fi haddr nimst nnahhih. la sbini?...Sniyya
na'‘mil bih? adaka yzayyin il-wigh. bas titfriz mi-l-mra mi-r-ragil...adakum nas bikrt.
94 See internet source (3).
Sl s Ul a5 s Aall g it
Sl ST oAl gl Ak ey
e Y
St wile
sl g Aal) Al ASS) als a5 jra (e i
nisrt in-naffa nisri id-dubhan it-tay w-akkahu.
ya ‘wise snuwwa id-duhhan? titkayyif yahi?
la. innif.
wa'las tnif?
innif. min sugri innif...ha hiya il-hukka...il- isa in-naffa wi-t-tay.
95 See internet source (9).
e sV bl aliile Al 5 Labusss g g olosti ol Y A 5 Lalowss JSI) Lal) s 5 Ligiall GIIS () 5 Liai
adika ray ki-lI-lum lahnina w-nansa id-dinya il-kul nansaha wi-n-naffa la. obbay nansah w-yomma nansaha
wi-n-naffa ma nansahis. adika ir-rich mta"'i.
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her remote village. All her simple wishes, which she summed up in a few words, are
eternally connected to her village in life and after death.”® Her speech which represents
an individual distingished language is full of stories and events firmly held in her heart
and memory.

4. ‘T3¢ in the Socio-Lingual Tunisian Environment

The aim of this section is to characterize some aspects of the lexical system
of the dialect used by ‘Ise with regards to General Tunisian. Some aspects of it were
analysed and exemplified with the corresponding material in chapter 2. and 3. Generally,
we can say that the words used by ‘IS¢ are understandable for a large number of recipients
belonging geographically not only to Tunisia but also to other countries and nations
although there appear local words which are used frequently only in this region and in
neighboring regions. These words are integrated into the phonetic, morphological and
lexical system of General Tunisian. The author did not notice words from French origin
as is the case in other idiolects.”” Below, selected examples will be given.

SELECTED WORDS EXAMPLES IN USE

Nouns and Adjectives

bazzil: breast. This word is used in all Tunisia. | hallahumli it-tali fihim yarda“ fi-l-bazzil
Sometimes the word sdir is used. (internet source 3)

He died and he left young children, the last child
was still breast feeding.

magqrina diwwida: a very thin variety of Italian | yaklu biha is-Snata maqriina diwwida. (internet
pasta known as capellini. It is very famous in | source 5)

Tunisia and in the past it was the only pasta| With the money I could buy pasta for my children.
sold in the small shops especially in villages
and small towns.

miina: stores, supplies. In the use of ‘Ise it |yusrfu liyya wladr. kul Say min ‘and wladi miina
was more for the meaning of food, domestic | duhhan. (internet source 1)

necessities as is the case in General Tunisian. | My children take care of me. Everything is from
them, food, tobacco.

9 See internet source (3).

AST5 sy gl i oy JSU |l (a1 el i n i Capad Al "
misni masya...nmit hniy nahya hniy nmit l-barra nahya I-barra nakul nusrub hatta linmit yidfniini w-akkahu.
97 As a form of teasing the journalist tried many times to test ‘IS¢ by asking her to repeat some words in

French such as the word “Paris” but she had some difficulties with the pronunciation.
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SELECTED WORDS

EXAMPLES IN USE

Nouns and Adjectives

wliyya: a poor woman. Used only in some rural
dialects especially between old, not educated
people. Not more in use by the young generation.

gullu ray wliyya gatlik sallahli il-bit. (internet
source 2)

Say to him that she is a poor, weak woman
asking for help to repair her house.

dubhan: in General Tunisian duhhan (smoke,
cigarette, tobacco cigarette, naffa (a special
kind of tabacco)), ‘I used the word duhhan
in the meaning of naffa.

yusrfu ‘liyya wiladr. kul say min ‘and wladi miina
dubhan. (internet source 1)

My children take care of me. Everything is from
them, food, tobacco.

haggala: a widow. This word is used in all
Tunisia. Other words and expressions are used:
mra mat ragilha, especially rarely armla.

nd haggala ‘la wladi w-kabbarthum w-ham hdii
nsawin. (internet source 3)

I am a widow. I did not get married. I stayed
with my children and raised them and now they
are married.

iz-zdag: a dowry. In Tunisia is used more in
the meaning of the marriage contract which
is in Arabic ‘aqdu az-zawag (z)s 2e)
and for the word dowry the word mahr (Ug=)
is used more.

lihna fi bit ubbayyik 'liy qayyidna iz-zdaqat.
(internet source 5)

Here in the house of father ‘Liy the marriage
contract was written.

iz-zdag maw fi-tastir ma bas ygibah. (internet
source 5)

The marriage contract is in Testour. He did not
want to get it.

iz-zollat: a stick, cane. In Tunisia this word
is used mostly in villages but the word ‘sa
(Lac) is more in use.

inta taqbil raglik yahu arb‘a nsa?

w-la na nuhkum...nakul iz-zullag. (internet
source 5)

You accept that your husband has four wifes?
Is it me who decides... I will be beaten.

zgiugit: the grains of Aleppo pines, ‘zgougou’,
not to be confused with pine nuts, stone pines,
or pinus armandii. The typically Tunisian
use of zguigii is to make the desert ‘sidat iz-zgiigi
prepared for the Mouled. The picking of zgiigi
is a seasonal work, very difficult for men and
women. It requires them to spend some days and
nights outside their homes. It is one of the main
source of livelihood in the mountainous villages.

hdimt il-kart...il-kart illi fi-s-sniabraya wi-nfarg ‘ih
wi-nbi ith zgigi. (internet source 5)

I worked in the harvest of pine cone...pine cone
is in the pine tree. We open the pine cone and
we get from it the pine nuts.

iz-zrarig: a medical syringe, medical injection.
This word is in use in all of Tunisia.

iz-zrarig ma na 'rafhas hlas. (internet source 6)
I have never had an injection in my life.
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SELECTED WORDS

EXAMPLES IN USE

Nouns and Adjectives

is-snitbraya: Pinus pinaster. The maritime
pine or cluster pine, is a pine native to the
Mediterranean region. It is a hard, fast growing
pine containing small seeds with large wings.

il-kart illi fi-s-sniibraya. (internet source 5)
The pine is in the pine tree.

Snata: a sane mature person. (< Berber Sintl
(sg), Snata (pl)): In General Tunisian it is
used in meaning of young children. From the
example given we can see that this word is
not understandable for all Tunisian people
and it is not more in use especially among
the younger generation. The word sgar and
wlad are more in use in Tunisia.

nwakkil btha Snatiyya. Snuwwa Snatik? (internet
source 5)

I use it to feed my ‘Snatiyya’ [children]. What
does it mean ‘Snatiyya’?

skarit il-gamh: wheat bag. (< Berber $kara
(bag)), gamh (< Arabic gqamh). In Tunisia
two pronunciations exist gamh/gamh. Il-gamh
represents the main cereal products in Tunisia.
It is grown especially in the northern regions in
Tunisia. Wheat is also the main food in Tunisia.
In the past when the people asked for help they
asked for a bit of wheat. [l-gamh is a main
product in the culture of the Tunisian kitchen.

I-bit ubbayyik
wi-nrawwah. (internet source 5)

To the house of father “Liy I get the bag of wheat
and I am back to my home.

‘liy ngib Skarit il-gamh

yomma: Mother. In Tunisia another word is more
in use ummi in cities and villages. The word
yomma is also pronounced as yamma. The two
versions were used more in the villages. The
young generation does not use it.

yomma klit triha. (internet source 5)
My mother was beaten.

kaniin: a traditional stove. Very famous in all
Tunisia till today as a traditional clay stove used
for cooking or as a source of heating.

as ‘amil fik is-sta?

il-kaniin ma yitnahhas min guddami. dima
niddaffa. hant marra nitgatta. (internet source 2)
How are you in this cold winter?

To keep warm, the stove is all the day in front
of me. Sometimes I sit under a blanket.

il-kart: a pine cone.

hdimt il-kart...il-kart illi fi-s-snibraya. (internet
source 5)

I worked in the harvest of pine cones... a pine
cone is in the pine tree.
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SELECTED WORDS

EXAMPLES IN USE

Nouns and Adjectives

il-hidma: service, work. In Tunisia this word
is in use in the meaning of work, job and from
it is the verb hdim/yihdim (to work/works).
In other Arab countries the word ‘amal is
in use.

Snuwwa hdimt 'lthim sgarik ‘aysisa?

ma tidris ‘liyya. illi ygi guddami nihdim.
(internet source 5)

What kind of work did you do to raise your
children?

This you can not imagine. I did every work that
was available to me.

‘ars: roof. In Tunisia it is used in the meaning of
clan or a big family. The value of the person was
of the value of the family. The person melts
into the family which represented a bond
for the person.

fi-wast ‘arShom il-kol labas ‘lahum. (internet
source 5)
Between their family all of them are fine.

‘afya: fire. (< Berber i°fit, il-‘afit). Used in all
Tunisia with the same meaning. It is also used
in other Maghrebian countries. The word nar
is also known in Tunisia but it is more in use
in Masriqi dialects.

in-nhar kamil barka niddaffa fi-l-‘afya. (internet
source 2)
All the day I am sitting in front of the fire to
warm up.

‘omriyyat. a birth certificate. This word was
known more in the villages. Today, there
are other words more in use in Tunisia shadat
il-milad, shadat il-wildda. Another word usually
used with ‘omriyyat is taqyid (< Arabic taqyid
(registration)). Taqyid il- ‘'omriyyat was a big event
in the history of Tunisia in the 1950s. Before
this, the family did not register their children
and when they initiated this program many
people gave the age of their children based on
their memory which related to some national
or local events.

maw bqu akkaka blas ‘omriyyat. tal ‘u lirwahhum
‘umriyyathum. (internet source 5)

They were without registration. They themselves
extracted their birth certificates.

obbay: father. In Tunisia another word is more
in use baba in cities and villages. The word
obbay was used more in the villages. The young
generation does not use it.

bikri adaka obbay illi 'tani bi-s-sif. (internet
source 5)

In that time it was my father who forced me
to be married.
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SELECTED WORDS

EXAMPLES IN USE

Verbs

nidri: to know. nidrT in ‘IS¢ use is in the meaning
‘I know’, ‘I have an idea’, ‘I recognize’. It is
in General Arabic and General Tunisian.

‘rafinis ana Skiin?

la ‘raftik la nidrt 'lik. (internet source 2)
Did you know who I am?

I did not recognize you and I did know who
you are.

‘omri akkdaka ma ndris ‘lth. (internet source 1)
I don’t know how old Tam.

niddaffa: 1 am sitting near the stove to warm
up. In Tunisia, especially in the country side,
the people usually made a fire in the stove and
sit around it to cook the food, prepare the tea
and warm up. In a cold winter the weather
in the mountains is very difficult and without
fire the old people cannot survive the winter.

as ‘amil fik is-sta?

il-kaniin ma yitnahhas min guddami. dima
niddaffa. (internet source 2)

How are you doing in winter?

To keep warm, the stove is all day in front
of me.

nitgatta: 1 am covering myself.

as ‘amil fik is-sta?

il-kaniin ma yitnahhas min guddami. dima
niddaffa. hani marra nitgagta. (internet source 2)
To keep warm, the stove is all the day in front
of me. Sometimes I sit under a blanket.

nfarg ‘uh (< Arabic farqa‘a as-Say’a): (to pop
something and hear its sound). This verb and the
next following six verbs show all the stages of
work with this agricultural product, from picking
to selling. This process is known by working with
other types of grains, such as wheat, which are
popular in these regions of Tunisia.

nonfdu, nfad is-Say: to shake something.

nhottah, hatta is-Say: to put something somewhere.

nrawwah bih, rawwaha bi-s-Say: to enter, to put,
to bring something to the home.

ndarrih, darra as-say’a: to purify. In this
operation the grains are filtered out from the
crusts by exposing them to the wind.

nsawmah, sawwam as-Sa: to separate something
from something else. In this operation the small
grains are separated from the last impurities.

hdimt il-kart...il-kart illi fi-s-sniibraya
wi-nfarg ‘ah wi-nbiih zgiigi...mi-g-gbal i...
nonfdii wi-nhottah wi-nrawwah bth wi-ndarrih
wi-nsawmah wi-nbt'ah. (internet source 5)

I worked in the harvest of pine cones... a pine
cone is in the pine tree. We sell it as grain
of pine. It is in the mountains. I shake it and
I put it in bags and I take it home. I purify it
(filter the grain from the crusts), than I clean
it very good, than I sell it.
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SELECTED WORDS

EXAMPLES IN USE

Verbs

hallahom: He left them. to leave someone/thing.
The verb taraka is in use in other Arabic dialects.

hallahom blas taqyid. (internet source 5)
He left them without registration.

nfiz: 1 stand up, standing up. The verb faz is in use
in Tunisia in the meaning of to wake up, to get
up. In some dialects or idiolects the verb gam is
in use like it is the case in other Arabic dialects.

is-shana hay gatlitna... dima ragda... nfiz
w-norgod. (internet source 4)

The heat killed us... Always asleep...I wake
up than I go to sleep.

tawwa Shawilt w-and nfiz bi-s-sif w-sd'a sa‘a
nidda tar. (internet source 4)

Now there is a big heat and I had difficulties
to get up and sometimes I bog down.

rdgda: to sleep. ragda: sleeping, sleepy. The verb
rgid is in use in Tunisia. In other Arabic dialects
the verb nam is more in use.

is-shana hay gatlitna... dima ragda... nfiz
w-norgod. (internet source 4)

The heat killed us... Always asleep...I wake
up than I go to sleep.

ga 'da: sitting. In Tunisian dialects the verb g 'ad
is in use in the meaning ‘to seat’, ‘to stay’. It
is also used in Libyan dialect. In others Arabic
dialects the verb galasa is more in use. ga'da
is in use in the meaning in the middle of
doing sth.

hani ga‘da w-il- ‘rag hamil. (internet source 4)
Look I am sitting and sweating.

nsif, saf: to see, to look at. This verb is in use
in Tunisian dialect in the meaning ‘to observe’
or ‘to get an idea’.

nSif riuhi. (internet source 4)
I will get an idea/make a plan.

Others

bikri: the beginning of something in the past.
In Tunisia it is used in the meaning of ‘in the
past’, ‘early’.

bikri addka obbay illi ‘tani bi-s-sif. (internet
source 5)

In the past it was my father who gave me to
a man by force/In the past, it was my father
who forced me to be married.

wille: or. Used in all Tunisia in the same meaning.

gutlik tayyaha wi-bniha wille iz-zullat. (internet
source 7)

I told you that you can demolish the old house
and build it again, otherwise I will beat you
with the stick.
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SELECTED WORDS

EXAMPLES IN USE

Othe

rs

tawwa/taw: the present moment, now. Used in
all Tunisia in the same meaning.

tawwa ma nimsis fa-s-Shawili. (internet
source 4)

Now, in this warm weather, I will not go.
taw trigil id-dar. (internet source 2)

Now you have to repair the house.

Skun: who. Used in all Tunisia in the same
meaning.

nidrt ‘lth na ra’ts tinis Skin. (internet
source 1)

Do I know who is the president of Tunisia!
Skiin ymis. (internet source 5)

Who can touch me? (Who could try?/Who
could have this idea?)

kifas/kifah: how. Used in all Tunisia in the same
meaning.

kifas‘las tbas fiyya! sallimt ‘liyya sallimt 'lik.
as talibni. (internet source 2)

What does it mean why I kissed you! You
greeted me, I greeted you. What do you want
from me!

mala kifah!? (internet source 10 )

So, how is this possible?

as: what. 45 is the result of compound of two
words ayyu and Say’. ‘T uses also only § in some
positions. In Tunisia there are also other words
that have the same meaning in use, such us $i,
asnihi, Sinhi, wis/was.

as talib? (internet source 3)

What do you want (from me)?

§‘andi fik! (internet source 3)

What I want from you!

I do not care about you!

§bik? (internet source 2)

What is wrong with you?

asniht labas? (internet source 2)
What is happening, is everything okay?
was talib taw? (internet source 2)
Now, what do you want from me?

wi§ ‘indi fihim naya (internet source 2)
I have no problem with them.

gadr: there, far, away. Used in all Tunisia in the
same meaning.

‘ib 'lik! ug‘ud gadr! (internet source 2)
Shame on you! Stay there!
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SELECTED WORDS

EXAMPLES IN USE

Others

akkaka: like this, so-so. Used in all Tunisia in
the same meaning.

labas lik?

hant akkaka. (internet source 2)

How are you?

I am so-so/l am not so bad.

bqii akkaka blas ‘omriyyat. (internet source 5)
They stayed like this without registration.
n't§ akkaka. (internet source 3)

This is how I live.

win: where. fin is in use in the same meaning.
There are other words related to it, mnin/imnin
(from where), /-fin (to where).

win nidrt ‘lik! (internet source 2)
I can not know what you want/I can not read
your mind.

‘lah: why. In General Tunisian the pronociation
‘Ith is more popular.

‘lah gay? (internet source 10)
Why would he come?

blas: without some thing, for free. Used in all
Tunisia in the same meaning.

hallahom blas taqyid. (internet source 5)
He left them without registration.

blas ‘omriyyat. (internet source 5)
without birth certificates.

bahi: good, nice, beatifuul. Used in all Tunisia
in the same meaning.

nidrt 'lth baht wille hayib! (internet source 10)
How can I know whether he is good or bad!

hlas: never, at all. Used in all Tunisia in the same
meaning.

ma na rifS na is-stig hlas. (internet source 4)
I do not know the market at all.

ma n'addis hlas. (internet source 7)

I never go to the doctor.

bark/barka: blessing, enough. Used in all Tunisia
in the same meaning.

gallik gir tkabbir lina is-Snata bark. (internet
source 5)

They said it is enough that she stays and takes
care of the children.

bisway: step by step. In Tunisian is also known
the word sway/swayya (little, few).

hay gatlt ma nudg ikis wi-nsa'dik bisway
bisway. (internet source 7)

She (the dentist) told me that she would not
hurt me and that she will do it very careful/
slowly.

akkahu: only, just. Used in all Tunisia in the
same meaning.

gidlt id-dar barka akkahu. (internet source 3)
Just repair/fix me the house and this is all.
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5. Other Aspects of ‘Is¢’s Idiolect

The main aim of this section is to discuss some other lingual features of ‘ISe’s
dialect which, because of the lack of space, have not been inquired into sufficiently in
the above chapters. The treatment of these features in a separate chapter is before all
for the sake of the transparency of the information. This section shows also how the
lingual system and the cultural system are strongly related to each other and how one
automatically influences the other. Theses features confirm also the fact that ‘Tse’s dialect
belongs to the rural group. The intention here is not to describe the whole grammatical
and phonological system but only selected questions will be addressed and examples
will be given from ‘I8e’s dialect.

5.1. Phonology

Despite the age of ‘ISe, generally speaking it is mot specially difficult to establish
the inventory of phones for the dialect used by her. However, there is doubt concerning
the quality of some phones. This observation holds true more for vowels than for
consonants. Here only the following phones will be discussed:

(i) The phone [g],

(i) The phone [’],
(iii) The vowel [a], [2],
(iv) Diphthongs.

5.1.1. The Phone [g]*8

Here only some of the words which have been collected will be listed with some
comments.

Ex:

golt (1 said), gal (he said), ngil (I say, | am saying), gotlik (I said to you), gatlitna
(killing us), ragda (sleeping), norgod (I sleep, I am sleeping), gidma (a part of bread),
sug (market), nissawwig (I go to the market), giddilha (make for her!), gidli (make/
do for me), mgarba" (not smart, mad), torgos (you dance, you play), yigris (he gets
cold), ‘garib (scorpions), gitlitna (it killed us), il- rag (the sweat), iz-zdag (the marriage
contract), mgarin (guns), giddas (many, much), [gitah (1 found it), fig (over), nog‘od
(I stay, I sit), ‘gab (the rest of something), bilgda (as it should be, very, well), mriglin
(well, fine), ndgsa (not complete).
— Based on the list of words, it can be stated that the use of the phone [g] is a distinctive

feature in this dialect.

9 [g] justifies the sociolinguistic interpretation of some scholars and their distinction between sedentary
and Bedouin dialects in Arabic Tunisia. In Tunisia this distinction is called also city-community and village
community. The former is the gala dialect and the latter is the gala dialect.
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The use of [g] is most related to the verb gal (to say) with its forms of conjugation
golt, gal, ngil.

The phone [g] appears also in words pronounced in all Tunisia with [g] mgarba’,
torgos.

In comparison with the phone [g], the phone [q] appears sporadically. And this is
observed in the spelling of some words of Arabic origin which are pronounced by
‘Ise with [q] as in all Tunisia even in gala dialect such as ¢gra (he studied, he read),
qarya (educated), grit (I attented school), gor’an (Quran), garn (a century), taqyid
(registration), mgaydatah (I registered it, I noticed it), mgaydin (they are registered),
qayyidna (we registered), qillilit rabbi (very poor), magqbiila (accepted), warga (paper)
although I found wargat (banknotes/papers).

Taking in consideration these examples it can be said that the dialect used by ‘Ie
belongs to gala dialect and not gala dialect.

5.1.2. The Phone [’]

The ancient glottal stop [’] called hamza is not preserved in the dialect of ‘IS¢ in

words of Arabic origin. This observation is true of hamza in initial, medial and final
position and it is true for both nouns and verbs.

Ex:

rds (< Arabic ra’s): head

nakul (< Arabic ’a’kulu): 1 eat

hdii (< Arabic ’ahadi): they got

smd (< Arabic sama’): sky
Exception:

ra’is (< Arabic ra’1s): chief, president

5.1.3. The Vowel [a], [a]

In General Tunisian the phoneme /a/ is realized [a] and [a] and the phoneme /a/ is

realized as [a:] and [a:] especially in the environment of the emphatic phones and q.
The former phoneme is also realized as [&] or [¢] and the latter phoneme is also realised
as [e:] or [&:]. This allophonic variation is caused by the process of imala which results
from the raising of a and a towards i and 1 respectively. This process is a characteristic
feature of General Tunisian.”

Ex:

[2:8]: what

[hee:ni]: T am

["ekee:kee]: like that, so-so
[be:s]: will, that, in order

9 For more details concerning imala in Tunisian dialect see also Giulino Mion, Le vocalisme et l'imaala en
arabe tunisien, 2008.
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[gudde:mi]: in front of me
[heette:$]: untill

[nejee]: 1

[hee:le]: what

[hee:ge]: matter, something
["&:ke]: that

[tew] / [tewwe]: now
[welle] / [wille]: or
[telwze]: television

5.1.4. Diphthongs

In the idiolect of ‘I8¢ the absence of the ancient Arabic diphthongs [aj] and [aw]
can be observed and they are replaced respectively by /i:/ and /u:/ as is the case in most
of Tunisian dialects. The dialect of Sfax and Tunis is known mostly for its preservation
of the Arabic diphtongs [aj] and [aw].

Ex:

dima: always

bi-s-sif : by force, with difficulties, hardly

fiig: on

bit: house, home

hi:r: good

5.2. Morphology
5.2.1. Personal Pronouns
5.2.1.1. Separate Personal Pronouns

5.2.1.1.1. The Personal Pronoun na [ne:]/naya [ne:je] Personal Pronoun

The use of na@ and ndya for the first person singular is attasted. This observation is
also true for some idiolects in the north west of Tunisia but not true for example for the
dialects of Tunis, Sousse and Kairouan which are characterized respectively by the use
of ana, ani and yana for the first person singular.

Ex:

ma na rifS na is-siig hlas (I don’t know the market, I don’t know what the market
looks like.)

w-nd na rif il-lawrag? (Do 1 know the papers?)

w-la na@ nuhkum? (Do you think I have any authority on him?)

‘umri n@ya mqaydatah! (Do you think I registered my age!)

nidri Itk n@ya mnin (Do 1 know where you are from?)

naya ngullik hala hala hala muhala (1 say to you the situation is very difficult/
impossible.)
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5.2.1.1.2. The Personal Pronoun inta [inte]/inti [inti]

The gender distinction between inta/inti (‘you’ sg m/f) which is observed in General
Tunisian is preserved in ‘I8¢’s idiolect and thereby the occurrence of two forms for the
second person singular inti (feminine)/inta (masculine) as is the case in northwestern,
southeastern and southwestern dialects against inti for both genders in other Tunisian
dialects (Tunis, Sfax and the urban Sahil, Kairouan) which are known for not marking
the second person gender and no feminine marking is used in verbs.

Ex:

sif inta (You (sg m) can see, see!, check!).

msit m'ak inta (I went with you (sg m))

5.2.1.1.3. The Personal Pronoun nahna/nahna [nghne]

The use of nahna/nahna for the first person plural is observed.

Ex:

nahna mand ngii min gibla m‘asrin w- saknin (We we arrived from the East and
we were settled here for living).

5.2.1.1.4. The Personal Pronoun intum [intom]

The use of intum for the 2" person plural masculine and feminine as is mostly in
use in General Tunisian.

Ex:

yomma klit trtha w-hitya kla trtha w-galhom intum obbayyati tuhkmii fiyya (He beat
my mother and my brother and he told them are you my parents to control me/to decide
for me.)

5.2.1.1.5. The Pronoun hiima [hiimg]

The use of hitma for 3™ person plural masculine and feminine as in most Tunisian
dialects.

Ex:

"Izdin w-Mhammid aditkum hiima it-talin (‘1zdin w-Mhammid those ones are the next.)

nsawin yithadti yhizha hitha ya 'ttha l-ragil...sar hiima yithadti 'liyya and nilbsilhim
sirwal twil (Women were telling her brother will take her and marry her to someone...
So they are speaking about me! I will put on long pants [in the sense I will become
a man.])

5.2.1.2. Attached Personal Pronouns

In the idiolect used by ‘I8¢ it can be noted that the personal pronoun, as it is the
case in Standard Arabic, is always attached to the end of the word. This word can be
a noun, a verb or a preposition.
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5.2.1.2.1. NountAttached Personal Pronouns

The personal pronoun here functions as a possessive pronoun.

Ex:

hakkaka hlagni rabbi fi-l-malya nabqa fi-I-malya (thus my God created me in ‘malya’
so I have to stay with the ‘malya’.)

lala ubhay (no, no brother.)

ubbay nansah wi-n-naffa ma nansahis (I am able to forget my father but I cannot
forget the ‘naffa’.)

raglik kifaq bik ‘andik in-naffa as ‘mallik (Your husband, when he found out that
you have ‘in-naffa’, what did he do with you?)

w-wlddhum ‘tii bnathum (And their children they got their daughters married.)

5.2.1.2.2. Verb+Attached Personal Pronouns

The personal pronoun when added to a verb it functions as a subject or as an object.

5.2.1.2.2.1. Personal Pronoun as a subject

Ex:

battalt w-wallit ilha bi-d-durga (1 stopped smoking ‘naffa’ then I was back to it
stealthily.)

ma qritis hla’s (1 was never in school.)

mala ‘las hazzit wargti (So why did you take my document?)

w-il-yim hdii nsawin (And today they (pl m) got married.)

5.2.1.2.2.2. Personal Pronouns as objects

Ex:

iz-zrarig ma na ‘rafhas hlas (1 have never had an injection).

‘ayyasthum li-r-rithi, kabbarthum li-r-ritht (1 breed them alone, I grow them alone).
halladhum il-kul blas taqyid (He left all of them without registration.)

hada it-tbib ma na 'rfisi (I do not know the doctor/l was never to the doctor.)

ma nkallamhums naya il-haddama (1 do not disturb the workers.)

5.2.1.2.3. Preposition+Attached Personal Pronouns

The personal pronoun can be attached to different prepositions: mta* (of some one/
thing), ‘and (to have), ila (to), min/mi (from), 'la (on, about,), ff (in), /i (to, untill).

Ex:

la@ ‘andf talvza la ‘andt hat Say kan rabbi il-"alt (1 have no television, I have nothing,
only my God.)

as ‘andt frhim (What is my problem with them?/I have no problem with them.)

vaqdilt wladi. nab ‘it m‘@hum wi-ygibult kul say (My sons shop for me. I say what
I need and they bring me everything.)
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tal'ib ‘liyya!? (You are having fun!)
ma gotlik hada ir-ragil ma ‘inis bih (I told you already, I do not want a man in my life.)
liy is-sayib wily nzari fih (“'liy is-Sayib’ is a holy man whom we visit regularly.)

5.2.1.3. ma +Personal Pronoun+s

Ex:

ma hums mqaydin (They are not registered.)

misni masya [-bit rabbi. hawini bit rabbi. tsalni! (I will not go to the house of God.
There is the house of God (she pointed to the sky). Do you want to decide for me?)

5.2.2. Demonstrative Pronouns

Ex:

adaka twaffa ba'du (That one died after him.)

‘izdin wi-mhammid adikum hiima it-talin (‘lzdin and mhammid those they are
the next.)

5.2.3. Verbs

5.2.3.1. The ‘n’ prefix

The use of the prefix ‘n’ in the conjugation of the verb with the first person singular
in the present tense which is a common feature for all Tunisian dialects.

Ex:

nfiz (I get up, 1 wake up), nurgud (1 sleep), nimst (I walk, I go), nitsawwig (I go
to the market.)

5.2.3.2. The conjugation of the irregular verb

— The appearance of 7 and @ in the present tense with the first person singular.
Ex:
n‘addr (1 go to the doctor), nimst (I walk, I go), nitgatta (I cover myself).
— The occurrence in the 3rd person plural of —i Perfectum and Imperfectum with the
irregular verbs against iw and aw respectively in other Tunisian dialects.
Ex:
nsawin yithadti (Women they were telling/they are telling.)
yim$i ‘raya? yilbsi is-srawil (Do they (pl ) have to be naked? They can wear trousers.)
misni fi wosthum naya? n'ayyit ‘la mhammid ygi n'ayyit ‘la hbib walla ma ygi yiggari
il-kul (You forget that I am living among them? When I ask help from ‘Mhammid’,
‘Hbib’ or any one, they will run to help me.)

5.2.3.3. The structure ma [me:]+Imperfectum+§

Ex:
ma ndri§ (I do not know.)
ma na rif$ is-sug hlas (I do not know the market at all.)
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ma nissawwig$ (1 do not go to the market.)
tawwa md nimsis fi-s-shawili (Now, in this warm weather, I cannot go/I do not want
to go.)

5.2.3.4. The structure bas [be:§]/miS+Imperfectum

The structure bas/bis + Imperfectum is used in General Tunisian to denote before
all the future. This structure occurs in ‘I8¢’s dialect but sporadically. Mostly mi§ instead
of bas appears.

Ex:

giddilt il-bit bis itfith ‘liyya (repaire/fix me the room! It will fall on me.)

mi§ niSkt bik li-I-haras (1 will complain about you to the police.)

In some other examples bas is also used in the meaning of in order to.

Ex:

hant ‘titu kas tay bas yrigil -amiir, yrigil [-bit (I gave him a cup of tea in order to
organize the things, to repair the house.)

5.3. Phraseology

Here, only some selected examples will be given. First, the literal meaning will
be given and then the translation to English. The meaning presented here is only related
to the context in which it was presented in the collected language material. The intention
of the following examples is also to reflect on the double meaning of the phrases used
by ‘I8¢ which convey in addition to literary meaning also an idiomatic one. The latter
meaning is deeply rooted in the social and cultural communicative environment of the
society ‘IS¢ has been belonging to all her life.

Ex:

(5.3.1) ‘w-hana akkaka. marra l-fiig w-marra lita w-hattas ya 'mil rabbi’

(lit. We are so. Once to the top and once to the bottom until does my God)
We are living like this. One day good and one day bad until God dissolves
the situation.

(5.3.2)  ‘a'milli haga. I-bit bas ittih 'liyya’

(lit. do thing. The room will put down on me.)
Find a solution/do something because the room will fall down on me.

(5.3.3) ‘maya kan birkit 'liyya nmut’

(lit. me if it will collapse on me I die)
If the room falls down on me, I die.
(5.3.4) ‘in-nhar kamil barka niddaffa fi-l-'afya’
(lit. all the day I am glued, I warm up the fire)
All the day/Every day I am sitting near the fire to warm up.
(5.3.5) ‘taw hdi nsawin’
(lit. now, they took/got women)
Now, they got married.
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‘bitladhum’

(lit. with their children)

They have children.

‘nwakkil bitha snatiyya’

(lit. T feed with it my children)

I use the money to get food for my children.

(lit. they eat with it children macaroon)

With the money the children could eat pasta.

‘nakul iz-zullay’

(lit. T eat the stove)

I am beaten with the stove/He beats me with the stove.
‘darbu har’

(lit. his beating is spicy)

His beating is violent/He beats very hard.

“‘tant bis-sif’

(lit. He gave me with sword)

He obliged me to be married/He gave me to a man by force.
‘and nfiz bi-s-sif’

(lit. T get up with sword)

I hardly get up.

‘klit triha’

(lit. She ate a beating)

She was beaten.

‘ma nkallims hatta wahda’

(lit. T do not speak to any one)

I do not make problems for no woman/I do not interfere in the affairs of
any woman.

‘ydabbir rishum’

(lit. It manages their heads)

They have to decide alone for their affairs/They have to manage their affairs
by themselves.

‘baddil 'liyya is-shan’

(lit. Change for me the plate)

Change the subject!

6. Some Concluding Remarks

In the past, during Ramadan, it was a tradition that people crowded in the coffee
shops or in the city squares and the children gathered in front of the grandfathers,
grandmothers, fathers and mothers to listen to the old stories to have fun and to take



www.czasopisma.pan.pl P N www.journals.pan.pl
X
\ —_—

“I8€ IN LIGHT OF HER IDIOLECT 77

lessons from them. In Ramadan 2018, the people sat in front of the television and waited
what it would show and what it would tell. Unexpectedly and without introduction ommi
'Ise [mother ‘I8€] or ‘Wise, as some Tunisians like to call, her appeared.

Tse ig-Glasiyya appeared from behind the mountains of Glas bii ‘Sa hnag miiru'®
in her old patchwork malya and on her head She wore many colorful mharim, one on
top of the other, and holding tightly her old zo/lat between her tired fingers. Her face,
which is tinted with time marks, said everything before she even opened her lips to speak.
The hearts of the spectators started to beat strongly for her from the moment they saw her.

She talked, she related, she attracted the listeners and they became attached to her,
waiting for her and asking eagerly about her when she was not on television for a long
time. Ommi ‘IS¢ was speaking in a simple language that the old and the young, the
men and the women, the educated and the non-educated, understood. The people inside
all of Tunisia understood her and they understood her also in the neighboring countries
of Tunisia. They reacted very positively to her stories and everyone expressed in their
own way their love for her. Her naya [1], skiin [who], Sinhi [what], lih [why], tawwa
[now], bikri [in the past], and ma ndris [1 do not know] among others added only beauty
to the beauty of her speech and distinguished her dialect different.

Ommi ‘ISe, a woman of more than one hundred years old, spoke and spoke as she
is racing against the past, the present and maybe the future, and forcing them to speak.
She let them be a witness of an image that was, that is and maybe will be. The voice
of the old, weak woman echoed between the mountains and penetrated all the deaf ears
after many years when she had to live far away from the city and its life. In the years
when she had to live in the place where she was not born and she did not choose to
live in, but was obliged to, with the passing of time she became familiar with it and
learned to love it. She found in its ‘ars her family and she made its trees, its plants
and its animals her relatives.

Ommi '[se is a woman who accepts what Rabbi [God] had written for her and what
fate brought her. She thanks and praises God for the children that she was able to have
and she thanks God for the health she has. But from time to time a deep sigh or a gentle
smile expressing her pain and sorrow is coming out. Sometimes her voice thunders loudly
saying: /a, la, la [no, no, no], other times she keeps silent and at other moments she
escapes by choosing to look away.

Ommi ‘ISe appeared, as if from out of nowhere, for the first time in Ramadan 2018
and her television stories lasted many months, even for more than one year. ‘I$¢’s stories
are before all the stories of the ‘i8¢ [The Life] of an old woman but they are actually
the stories of life, culture and language. They are the stories of a country, of Tunisia.

100 See internet source (1).
el (i) Liian ) daadl”
Mo yse i Adie 5 padla i
ig-gbal illi bi-gnabna is ismu?
gbal glas bii'1Sa hnag miiru.
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Ommi '[se was able, thanks to her individual character, to her strength and decency
which she could easily combine, to become used to TV and being in front of the camera.
She agreed to go to the doctor and to put in new teeth although she had never gone to
the doctor before. She agreed to go to Mekka and make the Umrah and she is the one
who was never out of her village before. She threw in the mountains of Arafat her old
zollat which carried her for many years and changed it for a new cane. She also took the
chance to try tasting a banana and yogurt after her weary mouth was tired from the taste
of il-kisra il-yabsa'! [crustly bread] and il-kuskst il-bayit'%? [old cooked couscous]. Ommi
‘I8¢ is bigger than any light, bigger than any challenges. Only Time could challenge her.

Is Time able to understand what Ommi ‘IS¢ said and what she did not say? Could
it be the right time to take a picture of her slowly stepping while dancing in her beautiful
malya, could one record her trembling hand pouring the 7@y [tea] from her old barrad?
[tea thermos].19 Was Time quick enough to take a picture of her while as she deftly put
a piece of naffa with her finger in her mouth to have a nice mood? Will Time understand
‘I8¢, if she will speak, in the days to come?

‘Is¢’s language is ‘T8¢ and ‘T¢ is the people, the place, the history, the tradition since
‘I8e’s stories are simply an accurate mirror of the world which is partially vanishing
into the past together with all its unrepeatable beauty. Unfortunately, the author of these
lines is the powerless witness of the unfortunate disappearance of one of the Tunisian
communicative communities.
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