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Al-Gahiz and ‘Abd al-Gabbar on the Necessity of Imamate.
A Note on the Fate of Mu‘tazilite Political Ideas

Abstract

The article is devoted to some aspects of the political theory of the eminent Arab thinker
Al1-Gahiz (d. 869), especially in the context of his influence on later generations of
religious and political thinkers, in this case on Qadi ‘Abd al- Gabbar (d. 1025).

The political ideas of A1-Gahiz were analysed from many different angles. In one
of her very recent studies Asma Afsaruddin has pointed to the importance of these
ideas for later Islamic political thought, and suggested that it might be worthwhile to ask
to what extent A1-G ahiz’s ideas influenced later generations of religious and political
thinkers.! Being a Mu‘tazilite A1-Gahiz is listed within the group representing the
theological current in Muslim political thought, which, to some extent, is true, especially
when he discusses one of the major political disputes of early Islam — the first fitna,
i.e. the strife concerning ‘Utman and ‘Alf. But because of his Mu‘tazilite background it
could not be excluded that some of his ideas reveal Hellenistic origin.

Of utmost interest his impact on political thought. And it seems that ‘ Abd al-Gabbar
who is one of the late Mu‘tazilites would be the best candidate for such an analysis since
his monumental Kitab fr al-imama has not yet been studied. It might be worthwhile to check
whether the ideas present in A 1- G ahiz’s works found their wayto ‘Abd al- Gabbar.
The Qadi ‘Abd al-Gabbar (d. 1025) is an unquestionable authority in the late

I Asma Afsaruddin, Lessons from the Past: Piety, Leadership, and Good Governance in the Risalat
al-‘Uthmaniyya (in: Al-Jahiz: A Muslim Humanist for our Time, ed. By A. Heinemann, JL. Meloy,
T. Khalidi, M. Kropp, Beirut 2009, pp. 175-196) where she discusses the later fate of these ideas and terms
used by him.
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generation of Mu‘tazili thinkers. An encyclopedic mind, a great scholar, author of numerous
theological and philosophical works. His political ideas are distinctly Mu‘tazili and are
a continuation and development of earlier Mu‘tazili political thinking. These ideas are
preserved in his major work Al-Mugnf fr abwab al-‘adl wa-at-tawhid in a special volume
devoted to the imamate — the Kitab fi al-imama® and partly also in his Sarh al-usil. In
later literature, however, the authority of Al-Gahiz seems to be forgotten. In this
paper, I attempt to show the impact of Al-Gahiz’s political ideas on Qadi ‘Abd
al-Gabbar and particularly his Kitab fr al-imama, classified as the 201 volume of
Al-Mugnrt ft abwab al-‘adl wa-at-tawhid.

Although A1-Gahiz is mentioned in Al-Imama only a couple of times — II, 113
and II, 139 — it seems that his ideas could be traced in the whole work. It is also
possible that Al-Gahiz influenced ‘Abd al-Gabbar undirectly first of all
through A1-Gubba’1’s: Aba ‘Alf — the father and Aba Hasim — the son who are for
“Abd al-Gabbar unquestionable authorities.3

It was Charles Pellat who gave the first and most complete overview of
Al-Gahiz’s political ideas.# His starting point were the main political issues of that
time: the succession to the Prophet Muhammad, the murder of ‘Utman and succession
after him, the Battle of the Camel and Siffin and lastly the Abbasid dynasty. The questions
asked were manifold. How should the community establish the imam? Who are those to
elect him? How should the election be conducted? Could be the ruler be overthrown?

But there are also theoretical questions which, in their turn, arose from the discussion
of historical events. These questions pertained to the necessity of the imamate and caliph,
what are the qualities of the candidate, ways of establishing the imam, replacing or
deposing the imam.

This is not yet a systematical analysis. I envisage here only to pinpoint some of the
salient problems which might prove interesting in further analysis.

In the political discourse of the Muslim scholars, one of the essential questions
posed was whether political power, that is the imamate, as such was necessary at all.
This question was particularly interesting to the Mu‘tazilites since it offered an ample
ground for discussion and scholastic argumentation of all sorts. Moreover, within this
group there were thinkers who openly contested the necessity of political power. The
idea that an imam was essentially not necessary can be thus labeled as a Mu‘tazilite
invention. It was discussed by the Al-Asamm (816/817), An-Nazzam (835/845),
Hisam al-FuwatT (ca. 840), ‘Abbad Ibn Sulayman (ca. 870) and the so-called

2 Al-Qadi ‘Abd al- Gabbar Mugnt fr abwab al-‘adl wa-at-tawhid. Fi al-imama, pt. I-11, ed. by Mahmuad
Muhammad Qasim, Al-Qahira n.d. His edition is here referred to as Imama.

3 On them: ‘Alf Fahmi Hu3%ay m, Al-Gubba’iyyani. Abii ‘Alf wa-Abit Hasim, Tarabulus 1967.

4 Ch. Pellat, L'Imamat dans la doctrine de éa‘hiz, “Studia Islamica”15, 1961, pp. 23-52.

5 1. van Ess, Theologie und Gesellschaft im 2. und 3. Jahrhundert Hidschra. Eine Geschichte des religidsen
Denkens im friihen Islam, Band 1V, Berlin 1997, p. 700.
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Mu‘tazilite ascetics (sifiyyat al-mu‘tazila).® They all contended that the imamate was
a human convention which could be dropped if its utility was lost.”

The political ideas of A1- Asamm were reconstructed by Josef van Ess in his
monumental Theologie und Gesellschaft.® For A1-Asamm an absolute agreement of
the community was necessary to establish the imam.? Still, he was rather flexible in his
ideas, and even argued that a number of rulers could exist in one time, just to guarantee
safety.

From his theory of social consensus Al-Asamm drew the conclusion that human
society could well do without a ruler, if it renounced any form of aggression and people
would treat others with respect.'® We know that the idea of the necessity of the imamate
might have been ascribed to Greek philosophers and it appears Aristotle’s letter to
Alexander preserved only in Arabic version: “A number of people thought that a ruler is
needed only to conduct wars. And when the wars end the ruler is not needed any more”
(20 ceaail 13 ol 3 e d L ailadl Lol u’“ Ly Lol sl oLl e 287 b5 03
e sl O jSM_S\ oY upLAMA\ ).l From such a statement it of course does not
follow that the idea originated in Greece, but it is not impossible.

Similarly to Al-Asamm, An-Nazzam was certain that people can do without
an imam if they keep the laws of God, which meant for him following the Qur’an and
Sunna. He accepted the existence of a ruler, but such a ruler should be the most pious
person.!2

In Al-Gahiz’s opinion a ruler is absolutely necessary, since without him greed
and avidity would lead people to treat each other tyrannlcally e Ld L) fj Uazy g
5\5;-.5\ S/ FE RO EETERYE e = J,«J\ 2 s »2J.13 This is so because people
do not discern right from wrong (A1-Gahiz uses the Mu‘tazilite terms fagwir and
ta‘drl). Rulers are therefore needed not only to keep people apart but also to teach them
proper ways of life. He points to the affinity between rulers and prophets in this regard
and distinguishes three types of rulers: messengers who are prophets and rulers, prophets
who are rulers and rulers proper.'* The views of Al-Asamm and his followers do not
bother him in the least even though An-Nazzam was his venerated teacher.

6 Followers of Bisr Ibn Mu ‘tamir. About them: Van Ess, Theologie..., vol. III, pp. 130-133, and V,
p- 329. P. Crone calls them all anarchists, cf. P. Crone, Ninth-Century Muslim Anarchists, “Past & Present”,
no. 167 (May, 2000), pp. 3-28.

7 P. Crone, Medieval Islamic Political Thought, Edinburgh 2005, p. 66.

8 J. van Ess, Theologie und Gesellschaft im 2. und 3. Jahrhundert Hidschra. Eine Geschichte des religidsen
Denkens im friihen Islam, Berlin 1992, Band II, pp. 408-414.

9 Ibid., pp. 408-409.

10 Thid., p. 410.

1], Bielawski, M. Plezia, Lettre d’Aristote a Alexandre sur la politique envers les cités, Wroctaw—
Warszawa-Krakow 1970, p. 30.

12.J. van Ess, op. cit., vol. I, Berlin 1992, p. 416.

13 Al-Gﬁhiz, Kitman as-sirr wa-hifz al-lisan, in: Rasa’il, ed. ‘A.M. Harun, vol. I, Al-Qahira 1964,
p. 161.

14 A1-Gahiz, Magqala az-zaydiyya wa-ar-rafida, in: Rasa’il, op. cit., vol. IV, p. 321.



www.czasopisma.pan.pl P N www.journals.pan.pl
=
N

.

156 JANUSZ DANECKI

If we take then the writings of ‘Abd al-Gabbar the points of discussion on
political power are in some problems discussed similar to those found in A1-Gahiz’s
work and different in other. ‘Abd al-Gabbar agrees that political power is
indispensable for humanity. The starting point for the discussion is of course the
very idea of political power and its necessity. Here, ‘Abd al-Gabbar turns to
Al-Asamm’s position and his idea of consensus (igma‘): if consensus reigned people
would not need a ruler. Quoting his beloved teacher Aba ‘Alf al-Gubba’T he states:
if people were just, did not treat each other tyrannically and hudiid were applied, no
imam would be needed (s3] > su Ls s .SUa__S\ s Lasy H_ﬁm ol Caaslt
(aLA!\ o W\/ a3 Imama 1, 48) Unfortunately, this is not the case and
people are never ready to agree with each another: ¢U5> M WLl JU> - ¢ FUESNIp
(Imama 1, 48). Hence the ruler is necessary. In both texts the technical term fazalum
— reciprocal tyrannical treatment — is used.

In his argumentation, A1-Gahiz never touches upon yet another subject very
important in later discussion namely that of the nature of power and whether it is
necessitated by reason or by mind. In classical Islamic political literature this was always
an important point of discussion. For ‘Abd al-Gabbar this is not only an important
subject, but also an occasion to use all the vast Mu‘tazilite concepts and terminology.

“Abd al-Gabbar discusses the problem on the basis of differences in approach
to the very problem. He speaks of different attitudes towards the necessity of the existence
of imam: some maintained that it is necessary by itself (aslan), and others maintained that
reason (‘aql) necessitates it, still other groups pointed out to revelation (sam‘) (Imama
I, 16). In a lengthy exposition (Imama 1, 17-40), he rejects the idea that political power
is necessitated by reason. Here the Mu‘tazilite concept of faklif — preordained divine
obligation — plays essential role. If imamate was necessary because of reason it should
have some aspect of necessity because that in which there is not an aspect necessitating
it from the point of view of reason can be divided only into two types (;e <> j_S

JLJ\&PUJAJ}}!;&JMA}‘}YDQY¢U)}JD}L€JQ)S U‘w)_s J.L»J\

If not by reason, then it is necessitated by revelation: 3 &Y OF e Jx L

LSl Loy ol 3 g 5 ool LaBLS dmans ) 0¥ 51 Ll a el 07 Jidl g e
(Imama 1, 39). The argumentation is typical of late Mu‘tazilite scholastic method.
A number of detailed arguments are added. The Qur’an speaks of hudiid — argues ‘ Abd
al-Gabbar — and somebody has to implement them: it is the imam (Imama 1, 41).
Such an imam is established by God, his messenger or the people.

The imam however should be characterized by a number of traits by which he differs
from the rest of mankind:

15 In other words if something is not rationally justified it must be ordained by God (mukallaf).
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Ol g e S3 0T Cd 23 ;PJ\MD\WQLASJ\MJJJMQJ&L;U-@M\;B
LFSL’U 40.\ MUL: Y\ (LAY\ Q)S USA.: (J \Jb o ().A.s rb\ N Y ‘uﬂu\ J.st Q}J (LA‘Y\
ua_J\ .u.a\;\.e Loj_a-}_S\ o.uaue.x...s«_l,pu_»;.:v\.e (a2l uﬁwwbbj\ Jsuw g
LB O g Y\ et
Since the implementation of hudiid is the essential reason for estabhshmg an imam,
there always must be an imam: if the ruling one is vanquished and it is impossible to
rescue him (e3liinl Sy YL 08 151), people should choose another (Imama
I, 45).

Qualities of the imam

The first question in the discussion over the legitimacy of power is: who is the best
possible — al-afdal — candidate for the office of imam/caliph?

Al-Gahiz exposes his evaluation in the following way:
saio alie 355 Jay pf alie anlll (5537 0, OF LS MTWL«;-\}JGQU
3)_3 &FSLC""’_\J? 3 Ll > aslow oj.f} do>b OJMJ—.\,@ LMJ\ offj wp_aj\

oany Y gJ»uﬁufg\jufwg\jww

“If we were asked: what is the description of the best? We would reply: The strongest
trait of his character should be his intelligence paired with intellectual curiosity and wide
erudition and intellectual curiosity and wide erudition should be associated with good
habits. Then when intellect is allied to learning, and learning to energy, and energy to
decisiveness, there is no need for anything else.”!6

Charles Pellat has already noted that Al- Gahiz theoretically at least rejects
the mafdiil — a less meritorious candidate.!”

In this matter, ‘Abd al-Gabbar is very meticulous. He points out to different
views: those who do not accept imamate of al-afdal, those who accept al-mafdiil.

His discussion concentrates on the choice of Aba Bakr. And he says: u_,sl e Lo
aJ_3_9 ol ‘}‘) Ol} AJ\}A.LG L.A_’)j J..é.%)“f).g_é gr.ﬁ.}.\_; J«M}!\ B US (‘*.S d\j 4_:}.().5
e 23 (Imama 1, 216). Abii Bakr was elected imam — even though he was not the
most meritorious for them, but was like the most meritorious. It often happens that an
imam is established even if it is clear that somebody else is better when for some reason
it is necessary to turn to a less meritorious (al-mafdil). Surely these two points of view
were considered by those who established Abu Bakr.

“‘Abd al-Gabbar uses to terms: similar to the most meritorious (or: almost the
best: (ka-al-afdal) and less meritorious (al-mafdiil), clearly accepting that a less meritorious

16 Ch. Pellat, The Life and Works of Jahiz, p. 65; Al-éﬁhiz, Al—éawdbtitfi al-imama, in: Rasa’il, ed.
‘AM. Harun, vol. I, Al-Qahira 1964, p. 305.
17 Ch. Pellat, L'Imamat dans la doctrine de Gahiz, p. 43.
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person might become the imam if the situation requires it. He credits with this opinion
Ab ‘Abd Allah (al-Basr1)!8, who regarded ‘Alf as the best.!”

For A1-Gahiz such an attitude is unacceptable. He is all against the rafidites, i.e.
extreme Shi‘ites who denied the lawfulness of the first three caliphs. He would rather
accept the Zaydis.2? Hence his questioning the precedence of ‘Al over Aba Bakr.

Al-Gahiz’s argument must have been strong, since ‘Abd al- Gabbar repeats
it quoting A1-Gahiz

O S 0L 65l 1 s o 0 G Y 3 S lanlll Olats ool Lt JU5
Y 9 C.,a; r)LwY\ QL: aa L) J.>-_; (J Ls A.AM-‘A\ w‘j 63 aw L)LJJ_.\>.H uﬁjw C-)Lw\
J—S”WM@M\JL@S w.a,o-_’a_:\ J_A_BL}_A_AJ L9

JEXNILY OJLPU....M_!LA\
sraad) iy o 0 5 530l Ly -

Bl sl Y (s iy oliasd M)y gly Jin OF (o 0L g 511 SIS
ijg@}—-ﬂ\d@%ﬁ ij LgJuJ\JAJJ|L;L_9 JDM\C'M\W

(Imama 11, 139) 3,28 &5 3 Ul 305 Talu] pgasil i g5 cdabli) JU5 13)

Here, ‘Abd al-Gabbar repeats the argument of A1-Gahiz adding however
his own commentary, and showing the incompatibility with other reports in which the
Prophet is said to maintain that Fatima was the first to embrace Islam.

It has been noted that the most meritorious person has to possess a number of
exclusive qualities. Al-Gahiz singled a number of them, such as: intelligence
(3 43 alie), intellectual curiosity (=>4l 35.5), wide erudition (CLMJ\ 3 257, good habits
(Gl ), energy (f ) and decisiveness (( ).

“Abd al-Gabbar marshals a number of qualities (awsaf) calling them canonical
— Sar‘iyya, since imamate is founded on the law (69 e LN\ < L3)). He starts with the
ability to perform what has been entrusted to him: & ad| uo 5 Law (ﬁ\_._nj\ o S ea
(Imama 1, 198). Knowledge is as well important though first of all it concerns his duties
as a ruler: ¢Ux (JL,J\ oS> & s b G adaid ] o8 Lo iaSs dle.

For A1-Gahiz knowledge and learning belong to the essential qualities of an imam.
Typically for him, he states that “knowledge gained from books is better: it better reaches
people (ablag) than entertaining them since meetings strengthen artificiality, improper
treatment, avoidance of help and creates excessive zeal” & S S Bl 3 0T alels

18 Abd ‘Abd Allah al-BasrT as a Basran Mu‘tazilite, whom ‘Abd al-Gabbar calls his Sayh. He was
the author of Kitab at-tafdil, therefore called Al-Mufaddil.

19 “Abd al-Gabbar, Sarh al-usal, p. 767, cf. also ‘Alf Fahmt Hu¥aym, Al-Gubba’iyyani. Aba ‘Alf
wa-Abii Hasim, Tarabulus 1967, p. 290.

20 J. van Ess, op. cit., vol. IV, p. 96.
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CA!-:-L-U SJ_,..z‘J\ bj.i_?; (Jw\ J':‘.S'»'J c:-»,af-” 6}.5.3 6-5')&3-5\ g O\SS; (.@1_5))\_7 RS (JAJL&JL
io>)l.2 Here A1-Gahiz repeats his eulogy of books.

“Abd al-Gabbar is less idealistic, he rather concentrates on the pragmatic side
of the ruler’s knowledge: he should know what is useful for his office: b iy Y i
r\.n}!\ a (j_ﬁ_: Lo J d_l.x_? M (ﬁ.l.«.ﬂ RS S5 0_9 (Imama 1, 208) gt ol o L»;AJLB
Lo o sz OF o ) ) 5L pladl o (Imama 1, 208). In other words, *Abd al-Gabbar
advocates harmony between imam’s knowledge and the tasks he should perform. In this
harmony he sees the idea of being the best (al-afdal) of his contemporaries, as also
postulated Al- Gahiz

However, for ‘Abd al-Gabbar it is necessary that the imam should listen to
the advice of learned men (‘ulama’): ¢Lodal) JI axl> Uaie — N (Imama 1, 213).
But the task of the ‘ulama’ is different than that of imam: they create and interpret
laws, and he applies them: Jjey ¥ calall 2 58 4] x> s (L»;}I\ a ey L Ll
Liend Lo La 8 g oS-l 5 5 gl A6 U] u_e | CL:"""’ Losly cax ol 1as 3 cladadl 5
G ax ) e a0 g limy LAl O cAaslins 8 dms 4 S0 (s, S5
el 2l (Imama 1, 213-214).

He should be reasonable (‘agil), since without reason he could not perform his
function and could not be better than others. This is guaranteed by reason. Moreover he
must be knowledgeable about the customs, use his intelligence and knowledge (L ,le
oY Bany ol &= Q\VJL«.H_; (Imama 1, 201). His knowledge of warfare is
indispensable. For ‘Abd al-Gabbar reason is also important in the way that it
guides his behaviour and decisions: Of ;oo ¥ ¥ ca2iiy JAL MWle w58 LG
201). This reason should be supplemented by experience (ma ‘rifat al-umiir).

Discussing knowledge ‘Abd al-Gabbar limits it to knowledge necessary to
execute by the ruler his office. He is not supposed, for instance, to know all the languages
and all professions: 4 p 4 Loy 4 3as Y L phadl e SIS 3 b iy Yoo Leade 23
2J3. He should, however, excel in knowledge of the law.

The ruler must be free (Imama 1, 201) in order to freely act in what he has been
entrusted with, so that no one can stop him, the more so that the imam is more important
than the a normal ruler and therefore he cannot be a slave.

Amana — trustworthiness — in a way is linked to the imam’s merits, since he can
be relied on in what he is doing: Ly 4sL3 | 0 4Si) o Lere A BLAL sy

Religiosity means that the imam not only must be religious (mutadayyin) but also
a Muslim. Rulers and amirs must be Muslims and since the position of the ruler is

21 Al-Gahiz, Al-Gawabat fi al-imama, in: Rasa’il, ed. ‘AM. Haran, vol. I, Al-Qahira 1964, p. 296.
22 Contained in Al-Hayawan, vol. I, p. 50 (Harwn’s edition) and translated into English with other excerpts:
Ch. Pellat, The Life and Works..., pp. 130-132.
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higher than theirs, he must be Muslim by all means. A1-Gahiz does not pay much
attention to the piety of the candidate, at least in this theoretical exposition. In which he
differs essentially from other Mu‘tazilite authors who seem to be influenced by Harigite
movement. In Al-‘Utmaniyya the question of piety as one of the essential merits of Aba
Bakr is widely discussed.2? On the other hand, ‘Abd al-Gabbar juxtaposes piety
to fusq (moral depravity) and goes as far as to state that by general agreement such a
ruler should be deposed: (s e (&, o2 cLé-.g Of e ﬁL»}f\ of CL“"'\:" S5 aab
Gl (Imama 1, 202).

For ‘Abd al-Gabbar piety is he first and essential trait to be considered.
A whole chapter of Al-Imama is devoted to discussion of the problem whether a fasig
can become an imam (islsl 0Ty Vae 048, OF o Y e e Of &
535 Y el — Imama 1, 201). )

The same reasoning is applied to justice: since witnesses and rulers must be just, so
the ruler or imam, occupying a higher position, cannot be impious — fdsig. An impious
person cannot be trusted in just application of laws. And application of laws — hugiig,
hudiid and ahkam - is the essential prerogative of the ruler. Since it requires justice
— ingaf, the ruler must be just.

Also disputed was the QuraST origin of the imam. It is interesting that A1l- Gahiz
does not stress that the imam should belong to the tribe of Quraysh though if there are
two equal candidates a Quraysite should be preferred.?* This is a typical attitude of the
early Mu‘tazilites. One could remind the opposite view of Dirar Ibn ‘A mr (end of
8th ¢.), who maintained that in such case a non-QuraySite should be elected since it is
less dangerous for the integrity of the umma. If he is deposed there would be no danger
of civil war.®

“Abd al-Gabbar position is in this case unequivocally on the side of the
Quraysi origin of the imam. He devotes a whole chapter to the question quoting at first
the hadith: i ,3 e i5Y) “imams are from the Quray$” and then the affairv of the
Saqtfa (portico) of Bana Sa‘ida (Imama 11, 234ff.). He only agrees with Al1-Gahiz
that in case there are two equal candidates a QurayS$i should be the imam (Imama 1,
235). Curiously, he does only cite the authority of his shaykhs, meaning generally the
Mu‘tazilites (not only both A1-Gubba’is). So he may well refer to Al-Gahiz,
though a couple of times he does it explicitly. As a scholastic dialectician he proceeds
to refute a plethora of arguments against this fundamental, in his view truth, problem.
Such as the fact that the traditionists were of the opinion that the literal understanding
of this particular hadith does not exclude a non-Qurayshi imam.

B Afsaruddin, op. cit., pp. 180-181.
% Pellat, L'Imamat..., p. 43.
% Van Ess, op. cit., vol. I, p. 55.
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Only if there would be no QuraySi suitable for the imamate, someone from
other tribe can become the imam. Elsewhere (Imama 1, 240), he concedes, similarly
to Al-Gahiz, that if there is not a Quraysi suitable for the office, somebody else
may be elected: ady o ot gy CLSIL CF 28y (U 2 gt pae 130
A C’L“é‘ g e e S e 2 D ¢¢L§>‘>1p oy >ga>dl. It is the history of
Salim, a pious mawla of Abii Hudayfa, who is quoted as an example of a non-Quraysi
who could have become a caliph if he was alive at the time of the caliph ‘Umar’s death
(Jy8ed) ol L L Adle OIS o3 — Imama 1, 235-236).%6

In this particular question he again resorts to arguments on the difference between
revelation and reason: since revelation is unequivocal, there is no discussion and the
matter is settled — fasl al-magal.

Several times ‘Abd al-Gabbar refutes in a general way the argument about close
relatives, saying that such a kinship (garaba) has nothing to do with imamate (Imama I,
237). A1-Gahiz is more flexible admitting that kinship is an argument in favour of
a candidate, but again his merits based on religious knowledge are essential.?’

How many imams there should be?

For A1-Gahiz the number of reigning imams is open. In Gawabat he says that it
is reasonable that there is more than one imam, ‘Abd al-Gabbar concedes to this
idea, and postulates that according to reason there should be no obstacle to have more
than one, since there were more prophets than one, there are many qadis. But it is the
revelation — sam‘ — which dictates only one (Imama I, 243). Al- Gahiz has however
reservations and as usual he resorts to reason: when there are many rulers they might
be tempted to rivalry and this leads to chaos:

“jﬂ\cﬁﬂjw‘(ﬂ\ JM\JW\Q\M\W\SLS}J‘L;GUJJ\ w\fu_‘_ﬁj
4...5‘) ng_a-‘ Semod! u_e\)_a.:\}_:\fj Lo r.@..J_F« g)j_a-.n Q\SJ t‘Ja! (.@...9 Ow\j J""‘“
uj_e\

LSJ;-.AJ L@.,\_F\jjj u»)_a.J\ w\S\J\ oJLQ.S\j rlj:—.u )j.ﬁ}!\ éna\.é J_SAS J_SJ dlS\J\j
C)u L?S\ u_;.ﬂ JJJ d\j ;»JL&.J\) Ao ) uLMA (_g_,& Cﬁj_: d\ LAM) e L?'L; L@JL&M

355 pake fnd ;M\”My,u\du\dxs»guj_\ \_._,w\u\_{\;\j

]

P o) ol LI LS 13 S Lo SBT3 0L Lol e ol x/j
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26 The story of Salim, a mawla of Aba Hudayfa is recorded by At-Tabar1 (Tarih, p. 1204) and classical
political literature.
21 Pellat, L'Imamat..., p. 43; Afsaruddin, op. cit., p. 177.



www.czasopisma.pan.pl P N www.journals.pan.pl
=
N

162 JANUSZ DANECKI

“The stronger they motives, the more their souls are prone to confusion; the more
their strength falters, the less scope there is for mature reflection; and the more Satan
lusts for dominion over them, the graver is the danger that threatens them and the closer
are they to fomenters of chaos. This being so, the best thing for rulers and chieftains-
men’s souls, their motives and the nature of human behaviour being as we have said-is
for all scope for envy and rivalry, all desire to outshine and gain the ascendancy, to be
removed, so that harmony may reign and peace be assured at the heart of the empire and
in the outlying provinces. (...) If God so designed the world and its inhabitants, if he
made them such that they are better off with a single imam, it is so that the latter may
exist when they want him and seek him; for it is only common sense that God cannot
compel human beings to set up that which does not exist or to raise up that which they
do not know.” 28

“Abd al-Gabbar seems to be less shrewd in his reasoning although much more
explicit in his argumentation bringing a number of arguments in favour of only one
ruler. Quoting Aba Hagim al-Gubba 1 that the existence of two imams could bring
problems of loyalty to the people, he nevertheless cites arguments of his opponents that
this is hardly acceptable (ba ‘id) since there can be many prophets Li ((’.&Lza 50) Jazul 9
(oWl e beanslisl Comy O Lo caxl g 35 2 pelel 055 s J b S e
NOSE ) S ) e Bn O LS (ST e Legzells — Imama 1, 244.

And so on goes his argumentation with different opinions in support of the revelation.

Who is to elect the imam. The electorate: al-‘aqidiin

Al-Gahiz sticks to his primary division of the society into the elite and the
common people. It is the elite who should elect an imam because of their knowledge.
The ‘amma might be led astray and elect an usurper.2’

“Abd al-Gabbar follows this argument but without opposing kdssa and ‘amma.
The electorate should consist of pious people whose advice can be trusted: o LG
G5 Oy OF C‘A’ == = Jod Ladle 0557, Moreover, they should be judicious,
knowledgeable and meritorious: Jd;a_éj\ ERtil J.a? o ) S (Imama 1, 252).

Ways of establishing an imam

Al-Gahiz justifies the right of the community to choose the imam. Since the
prophet did not nominate a successor, he deemed it best for the community to choose one

28 Ch. Pellat, The Life and Works..., p. 65; A1-Gahiz, Al-Gawabat fi al-imama, op. cit., pp. 303-304.
% “Utmaniyya, p. 262; Pellat, The Life and Works..., p. 80.
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(pd > o )L g %5 0 23 o) 313).% In a typically casuistic way he proceeds to explain
why should one draw the conclusion from the Prophet’s abstention that he in reality wanted
the community to decide. The same logic is applied to the Qur’an. Should God want
a definite procedure of establishing the leader, He would have laid it down and explained
in a clear text. It is inconceivable that you should oblige God to establlsh an imam in
the text ‘a,&J\ de Wyw\ 233 A_NJJ\ dj.} o) U,,QJL, uU; w 4»\ Q\S put

‘Abd al- Ga b bar accepts thls view although he relates it to the people knowmg
who is the best (al-afdal) of the caliphs: o} Lo sod) dgr s Vi es Boas S b ¥
G r)u.g Yadsws S A 5 CA_«J\ > . Neither the Qur’an nor the Prophet ever
state who is the most meritorious person for the office of imam (Imama 11, 117).

Al-Gahiz postulates three ways of establishing an imam:

— overthrowing a tyrant with due expectation and tagiyya applied;

— the way ‘Utman was elected: ‘Umar designated six persons who elected him;

— the way Abu Bakr was elected: because of his merits which were obvious to the
umma.>?

“Abd al-Gabbar presents six different ways of establishing an imam:

A person is known by his merits (fadl wa-sabiga, Imama 1, p. 253) and that there is
no one comparable. Clearly, he alludes to the precedence of Abu Bakr.

One person nominates a caliph, usually in situations of danger or pressing necessity
(Imama 1, 254).

An usurper takes over the power and is backed by others. It was the case of ‘Umar
Ibn ‘Abd al-‘Aziz (Imama 1, 255-256).

An imam is designated by text (nass), as in the case of Aba Hasim. This necessitates
the acceptance (ridd) of the community (Imama 1, 256).

A caliph dies and there is a group of people fit to replace him. They should consult
each other and choose the best. This was the case of Aba Bakr who was chosen with
the acceptance of Abu ‘Ubayda, Salim mawla of Hudayfa, Usayd Ibn Hudayr and Basir
Ibn Sa‘d on the advice of ‘Umar (Imama 1, 256).

The most meritorious and pious choose between themselves an imam: it requires an
allegiance between them: five should agree to choose the sixth (Imama 1, 257). Here he
clearly alludes to the designation of ‘Umar, which is later explicitly described in Imama
IL, 6ff. s>) oJ) sie Wiay b delodl Lo &5 13 o] ru}l\ e Ll f\_ﬂ‘y\ Juses
isy ¥l Lz . In other words, an actual event becomes a rule.

In both theories — that of A1-Gahiz and ‘Abd al-Gabbar — the historical
background is of essential importance. All the problems of imamate are discussed in the
context of previous caliphs and their actual qualities and actions. Yet both authors tend

30 “Utmaniyya, p. 278; Pellat, The Life and Works..., p. 82.
31 “Utmaniyya, pp. 278-279; 270, Pellat, The Life and Works..., p. 82.
32 “Utmaniyya, p. 270; Pellat, The Life and Works..., pp. 81-82; Pellat, L'Imamat..., pp. 46-47.
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to distill from this historical background their theoretical prescription for the choice of

the imams.
“Abd al-Gabbar’s knowledge though sometimes reflecting that of A1-Gahiz

is yet consistent with much later theories and discussion with opponents.



